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“If the black subject and black experience are not stabilized by Nature 
or by some other essential guarantee, then it must be the case that they 
are constructed historically, culturally, politically […]”1 
INTRODUCTION 
Skin color and appearance matter in distinguishing among what Swedes categorize as separate 
races and ethnicities. That categorization has a huge impact on individuals’ identities, life 
chances, and political engagement. That observation may be equally true, but is also very 
controversial and sometimes hidden due to the fact that minority oppression was not an issue in 
Sweden .Sweden was not considered as a country with a colonial past. When minorities (Sami) in 
Sweden raised their voices, it caused surprise among the majority population; this was seen as 
unjust criticism to the system which aimed welfare for all. During the course of history the 
African race has been subjugated to dehumanization, omission, subjection and categorizations for 
years. They were represented as objects and a white man’s burden. These categories have 
plagued black people for many years. One category that stands out is the perception of being 
“Black” is GHETTO. Gilroy firmly lodges the black experience within modernity, meaning that 
the emergence of black subjects as they have come to be regarded can be linked with the 
emergence of modernity. Race and racism according to Gilroy is central to the modernity project: 
''There is a scant sense, for example, that the universality and rationality of enlightened Europe 
and America were used to sustain and relocate rather than eradicate an order of racial difference 
inherited from the pre-modern era''
2
 
 
Scandinavia was among the countries that enjoyed positive reputations in the early twentieth 
century, as societies that were tolerant concerning concepts of race and social justice. Swedish 
suburbs were built back in the 1940s, when the country had one of the lowest living standards in 
Western Europe. The government invested in building homes with an aim that everyone should 
have the right to good living conditions. Sweden was almost unique in its decision not to make 
public housing just a low-income affair. In 1964 general elections were held on 20 September,
3
 
housing remained a main campaign topic, the economy was good, people were moving from the 
countryside to the city and local authorities desperately wanted more homes to attract new 
industry.  According to the Social Democrats, dating back to the 1930 all people living in Sweden 
                                                          
1 Hall 1996 p .446 
2 Gilroy 1993 p.49 
3 Nohlen, D & Stöver, P (2010) Elections in Europe: A data handbook, p1858 
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were to be treated equally and one should not distinguish between sub-groups .In their manifesto, 
the Social Democrats remained the largest party, they vowed to build thousands of new homes 
every year for ten years - the foundations for the Million Homes program were laid. The people 
voted and homes were built .In 1962 and 1963, almost 100,000 apartments were built each year. 
New towns were built across the country, with concentrations largely in big city outskirts. New, 
modern living for good democratic citizens was the message. 
 
These homes were built for everyone, not just for people with low income. There were 
apartments, terraced houses, family residence and the idea was to mix people from different 
backgrounds. By doing so, Sweden would have a society that was stable and without racial 
hierarchies. Integration as a main theme was to be achieved by further investment in a range of 
local services such – transport, schools, nurseries, community centers, libraries and public space. 
“People started to move and everyone was happy. It was an expression of the welfare state that 
people had a modern functional home, with three rooms and a kitchen."
4
  
 
Things started going wrong when academics started to point to the problems they saw. A big new 
shopping center in Skärholmen in 1968 caused unprecedented uprising. “For the left-wing 
commentators, this kind of commercialism was a disaster, it was said there was nothing to do in 
Skärholmen but shopping.” 5The Skärholmen debate opened the floodgates for further criticism 
of the Million Homes Program. In the seventies, liberal thinkers poured their scorn and the right-
wing press took up the campaign, portraying the areas with disturbing images of social 
deprivation. The suburbs' reputations declined as a result and residents started moving away from 
the suburbs.  
 
But the political and media crusades weren't the only cause of decline, in the early 70s there was 
a change in the tax system, making it much cheaper to buy a house.”6 Private developers stepped 
in and everything changed. At the same time there was an influx of immigrants moving to 
Sweden. They moved into the newly-emptied apartments as even more Swedes started to move 
out. As race categories are not stable, nowadays, these suburbs are largely viewed as immigrant 
ghettos, they are ascribed meaning in the process of meaning making and production. These 
                                                          
4 Lisbeth Söderqvist, a Stockholm University researcher and expert on the Million Homes Programme 
5 Ibid 
6 Ibid 
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suburbs are used as a symbol in Sweden´s segregation debate. The once celebrated housing 
project, which aimed to integrate the nation, has only served partly to define “Blackness” and 
many other minority groups.  
 
All over Europe there are large-scale uniform apartment blocks on the outskirts of the city. Like 
Sweden, they were also built mainly in the 1960s and 1970s.These areas are populated with an 
increasing number of blacks from distant countries making ethnic stigma as one of the ways in 
describing these Suburbs .Ove Sernhede, in his book Alienation is my nation describes the 
changing image of this suburbs as a creation of “others” other than those who live there. 
Stereotype conceptions about criminality, about racial, cultural conflicts and religion have 
produced a moral panic which not only contributes to the legimatisation of the division between 
‘Us’ and ‘Them’ but also enforces the exclusion of people in these areas.”7 Or anyone imagined 
as one from these areas. 
The ‘black community’ as an ethnic group makes a good percentage of the multicultural identity 
of people living in these suburbs. Through political, conceptual and social processes “Blackness” 
refers to the notion that the black population constitutes a radical other, that is, a minority ethnic 
group, with its own culture, territory, ethnic identity, and specific rights.
8
 Nevertheless, this new 
localization of “Blackness” in the social and political imaginary has been articulated from 
preceding representations that do not disappear but which are differential and contradictory. 
Despite Stuart halls suggestion that ‘Black’ has no necessary class belonging, something simple 
as living in a particular area becomes a component of the template from which “Blackness” 
origins. Fanon observed that it is not only difference that is historically constructed but also the 
social signified, the system of (de)valuation, associated with that difference. The poor material 
circumstances associated with the black body is not a natural consequence of his inferior status, 
but has a “historico-racial schema.” 9 In this schema, the “white man” has constructed a narrative 
of the inferiority of blackness through “a thousand details, anecdotes, stories,”10it is through 
socio-cultural institutions that racial hierarchy becomes materially and discursively intertwined.  
 
This classification of skin color has been problematic since the era of the Atlantic Slave Trade. 
                                                          
7 Sernhede,O. 2002, p.56  
8 Wade 1995 
9
 Fanon 1986 p.111 
10 Ibid 
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The transatlantic slave trade was the main cause of African diaspora in western countries. Since 
the twentieth century it is still debated on to whether slavery was made politically and 
psychologically acceptable based on inherent race consciousness among white Europeans, or if 
slavery emerged as a result of economic factors and the question of race developed as a 
consequence of it. So far evidence indicates “that the enslavement of Africans was due to 
economic needs for labor, the weak status of Africans to resist slavery, and because of European 
beliefs that Africans were inferior and naturally suited by their characteristics and circumstances 
to be slaves”.11  
 
Slavery was also linked to religion, not to color. Europeans were able to enslave Muslim 
prisoners of war even though there main source of slaves for Europe at the time were white Non-
Christians like the Slavic people in Eastern Europe. These people were captured and 
discriminated from other Europeans in terms of religion.  It is from them that the word “Slav 
“derives from. With Christianity, Europeans used Biblical stories, such as the curse of Ham, to 
justify African enslavement. Although this form of Christianity, which was used in the Caribbean 
(where Sweden was actively involved )to justify enslavement and ensure the submissiveness of 
the African population, taught that all human beings had been created by the same God, it saw 
Africans as the descendants of Ham, whom God had condemned to slavery for shaming his 
father. This doctrine held that Africans were 'natural slaves' because of this Biblical story. Thus, 
this form of religious 'education' taught the enslaved to be submissive and obedient to their 
enslavers in order to reach a better life after death. 
 
Before slavery the main contact for Swedes with non- Europeans was through the Eastern 
empires, the Vikings developed an economic and commercial sophistication that they had been 
lacking, adopting an Arab-inspired system of weights and measures and becoming increasingly 
reliant on Arab silver, the bulk of which made its way to Scandinavia in the form of coins making 
Viking Age play a central role in the regional economy. The spread of Christianity into the far 
reaches of northern Europe also changed society by connecting Sweden to the rest of the world.  
 
The range of perspectives that Swedes have provided on Africa is both rich and insightful. 
Having interacted with Black Africans for centuries, be it culturally, commercially or politically, 
                                                          
11 Vaughan, Alden .1989 p.311-354 
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yet never in capacities as occupiers or colonial masters, Swedes have retained an identity in 
Africa as relatively neutral and non-threatening actors. From the late nineteenth century through 
much of the twentieth, when the dominance of Western powers spread the world, Swedes became 
more involved in a range of capacities across Africa. From missionaries to mercenaries, from 
explorers to builders, they established themselves, benefiting from their European identity but 
also from its limitations. Their nationality as Swedes opened doors and created opportunities that 
were otherwise scarce for citizens of more powerful and influential countries. The relative 
neutrality of Sweden became and remains an advantage that they could manipulate and maneuver 
between the wary African local populations and the ever-present and major western powers. 
 
SOURCES 
The Atlantic Slave trade serving as one of the most prominent points of black history has left 
blacks in the Diaspora lost without recollection or recognition of their cultures and traditions or 
religions. During Slavery period a perception was established upon what a Black African should 
be what physical features they exhibit, and what hair texture they possess. As portrayed within 
artist interpretations, when Arabic & European artists on Slave ships, painted portraits of African 
captives, they projected their perception. When European colonists photographed African 
captives, they were perceived as extremely dark.  
 
This essay in a way addresses the history of the problem of representation, written with an idea to 
explain how it came to be possible to represent of blacks as the “other”. The issues raised in this 
paper are also present in art history. So to say, paintings correspond not only to things but 
contribute to formation of perception’s and conceptions in mental terms. Representation is often 
linked to resemblance, imitation and even more clearly defined is the question of pictorial 
representation. According to Webster dictionary, representation is the doctrine that the immediate 
object of knowledge is an idea in the mind distinct from the external object which is the occasion 
of perception” thus there is a thing, its actual image and the mental image.12The mental image in 
itself is a work of art by the mind, and is in itself a representation, a factor that has a special status 
in the representation of “Blackness” in Sweden. The term “present” in represent might also be 
what is at hand, what can and usually does occupy our attention, as opposed to the past and the 
future, which are out of reach.  
                                                          
12< http://www.merriam-webster.com/> 
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With the above as a point of departure, my choice of primary source is the Representation of the 
“other” (Blacks), in Western art and other pictorial representation. These sources meets the focus 
of my research as it helps me explore the ways in which the museum narratives represent the race 
issue, by either silencing or exaggerating the identities of black people in Sweden. These primary 
sources reveal how memories and practices of the past, continue to inform or are contested in the 
present. With the variety representation of “Blackness” the orient in Western Art plays a great 
role.  
 
Relating “Blackness” to Sweden would be impossible without a look at Nordic Orientalism. The 
expression of Sweden´s self-image as the great exception from everything which can be stamped 
as evil and bad is another more constructive way, is to understand this unwillingness to admit that 
Sweden was a fully integrated part of imperialist Europe with its own colonizers and slave 
traders, but instead, Sweden is perceived by many as the world´s most democratic country, the 
world´s most anti-racist country, and a paradise for human rights, equality and social justice. 
 
An exploration of these historical legacies of slavery, colonialism through art in museums and 
their impact on contemporary imagination construct diverse representations of “Blackness”. The 
images of blacks as the “other” in art remains strongly in effect as a major medium for shaping 
and filtering responses to blacks. Even though some of these images are disfigured ,precisely 
contradicting certain aspects of  existing race, representations of blacks past in Art continue to 
influence the new media in shaping historical consciousness, national identities and social 
conflicts.
13
 
 
As a black European I held a realist perception of images of blacks in art without questioning and 
contesting their historical nature. However, my goal is not totally to disprove and reject these 
approaches but rather that, while relevant, these images do have limitations .First is their 
numerous interpretations and second, the fact that they do not provide adequate historical 
material that justify these naturalized social constructions. The problem lies within the perception 
that has been distorted by pre-conceived stereotypes. Movies, Photographs, and Documentaries 
                                                          
13 Social conflicts framing “Blackness” discussed in chapter three 
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can all be seen from different perceptions, but what you perceive to be true, can be easily 
dismissed as false.  
 
CASE SELECTION 
Sixteenth and Eighteenth century-“Blackness” Complicated  
In 1680 a daughter born to an Irish mother and American Indian father in Maryland was labeled a 
“mulatto” and sold into slavery.14During slavery years many African slave women were raped by 
their slave masters. And many of them had consensual private relationships with their slave 
masters. Thus the product of rape, and consensual intercourse resulted in Bi-Racial kids, known 
as Moors in Sweden, “Mullatos” in South America, and “Creoles” in North America. These terms 
refer to those who possessed calculable phenotypes and traits of African and European genes. But 
also can refer to those of mixed African & Indian (Asian) heritage. In Europe interracial 
marriages took place too, light skin children were born, but these generations were confronted 
with the complexity in defining their “Blackness”. 
 
Throughout the nineteenth and twentieth centuries, both whites and blacks were uncomfortable 
with miscegenation and mixed-race people. Although the number of interracial unions in Sweden 
is currently increasing, the desire of mixed race individuals to seek a racial identity separate from 
their constituent racial ancestries is not new. For many African descent, black is not black, both 
in terms of how they view themselves and how others view them. There are meaningful subtleties 
of shade differences that have social and political meaningful distinctions today just as they have 
in the past. 
 
Thomas-Alexandre Dumas was born in 1802. His father Thomas Alexandre was French noble 
man born in Saint Dominique (now called Haiti) by a slave black woman. Even though it was so 
obviously seen from his physical characteristics that Alexandre Dumes had an African ancestry, 
he rejected this aspect “Blackness”. In his time the living experience of blacks was determined by 
class, class was most classification of difference among people in European societies than 
                                                          
14 Koshy, Susan. 2005. 
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color.
15
The fate of lower class blacks was determined by their masters or employers. As “any 
system of differentiation shapes those whom it bestows privilege as well as those it oppress”16  
 
Contrary to Alexandre is Alexander Pushkin (Alexander Sergevich Pushkin (1799-1837), also 
known as Russia's greatest poet. He was born in 1799. His great-grandfather on his mother's side, 
Abram Petrovich Hannibal, was the African prince, who had been kidnapped as a child and 
brought to Turkey as a slave. Peter the Great selected him for his intelligence and brought him to 
Russia, where Hannibal became a Russian nobleman and general, and godson of the tsar. Pushkin 
took pride in his African ancestry, which he later started to write a historical novel about 
Hannibal, translated as “The Negro of Peter the Great”17 
 
Research Question- objective 
As a black African diaspora in Sweden writing on “Blackness” involves reflexive writing, 
drawing on personal experience to tell a story, with the aim of providing a link to research more 
generally. Thus, I see personal writing as an opportunity more than a problem “The practice of a 
more just society starts in the personal everyday experiences that shape people’s lives”18at the 
same time I am aware that ”Coming out” through reflexive analysis is ultimately a political 
act.”19 
 
My personal interest in exploring this topic is mainly because this is a history of blacks in 
Europe/Sweden. It is a history of ‘a people’, a people I would call my own. Given the fact that I 
am a black person who is sympathetic to some of the viewpoints of black liberalists, abolitions, 
human right movements etc. writing this essay becomes a history about myself and so “I” will 
often be used. This is a history that can be narrated and read in different ways, it is a patchwork 
of narratives told about the skin of those referred to as black people.  
 
The above two cases of Alexandra Pushkin and Alexandre Dumes illustrate “Blackness” quest for 
another identity rather than the “Other”. Fanon subscribing to the quest for identity in Black skin 
                                                          
15 things changed in the twentieth century 
16 Frankenberg 1993 p.21 
17 <http://www.telegraph.co.uk/sponsored/russianow/culture/9390316/alexander-pushkin-life-death.html> 
18 Ledwith, 2005 p.255 
19 Finlay,2002b p.544 
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white mask writes. ‘I will say that the black is not a man’20. ‘If the black is not a man, then what 
is the biological, psychological and cultural identity of the black?’ If the black is not a man, what 
and who is black? Fanon’s answer to this is equally enigmatic: ‘The black is a black man.’ 
Moreover ‘The black man wants to be white’.21  
 
This study thus takes as its central concern, the historical emergence, development and character 
that define “Blackness” in Sweden. This paper attempts to define and redefine the political and 
conceptual imaginations, as well as destabilize the widely accepted assumptions of 
‘black/blackness. While defining “Blackness” this paper traces historical relations of domination, 
exploitation and subjection that are associated to “Blackness “through  historical  images of 
“Blackness” that  construct it as a social subject and a site of difference.   
 
Hypothesis  
With focus on Sweden, based on the representation of blacks in Western Art, my general 
hypothesis is that from the eighteenth century to present Europe, the shifting descriptions and 
definitions of “Blackness” has been a historical continuity of “otherness”. The “other” is best 
elaborated in Bauman’s view, that all societies produce strangers (others) and each society 
produces strangers in its own way,  
“Each is ‘slimy’ to the other; but each fights the sliminess of the other in the name 
of the purity of its own.”22 
Bauman sees the sliminess (uncivilized, savage, and inferior) of the stranger. The stranger 
(“Blackness”) is sticky, greasy, disgusting and not to get rid of, it is something to be afraid of and 
in that sense something to distinguish from. This analysis is to a great extent rooted in Western 
art. We see the “other” in these pictures, working in plantations, serving their masters, ugly, 
disfigured and so on. 
 
 
 
 
 
                                                          
20 Fanon, 1986, p. 10 
21 Ibid p. 11 
22 Bauman, Zygmunt  1998p 29, 
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The study aims to answer the following sub questions: 
 What is “Blackness” when used as a signifier of identity -Who is Black in 
Sweden, historically and at present .Who is included and excluded in this 
definition? 
 
 How has the historical legacy and experience of Slaves in Scandinavia and around 
the globe contributed to the understanding of this notion “Blackness” 
 
 What are the historical representations of “Blackness”? How and why have these 
images and the idea of ‘race’ flourished in our minds for centuries? 
 
 How do blacks negotiate their identity in Sweden 
 
The answers to these questions enhance understanding of similar trends among other groups in 
Sweden, they aim to have significant implications for Black-White relations, as these historical 
analysis looks at the unique legacy of attitudes and policies that have crystallized around 
individuals of African descent in the formation of Sweden’s national identity. 
 
Aware of the fact that “Blackness” in Sweden has a different degree of significance as in the 
United States, France, Netherlands or England. The practical problem in this study is the absence 
of clear references to black history documents, which might have been quite useful. To cover this 
gap this paper uses examples from the United States and continental European societies to 
discuss issues that must be confronted in studying “Blackness” in Sweden. Thus this essay would 
not be possible without scholarly books from all international authors
23
 who believed that “today 
the question is not whether or not the repressed “other “should remain or be revived. It’s more an 
issue of whether this return can be legitimately accomplished through the tools of traditional 
historiography or whether the historical methodology nurtured by colonial powers is so 
hopelessly compromised that it is useless for the task”.24  
 
                                                          
23 Fanon ,Said, Du Bois and many more 
24 Windschuttle -The killing of history, murdering our past, 
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With the wide range of books on the historical and contemporary issues related to the broader 
questions of “Blackness”, these writers often emphasized the injustices of Black people. These 
authors constructed “Blackness” in the cause of writing these stories without defining it. In 
Sweden some research has been carried out on the African immigrants and health care and 
racism, little is known about other aspects of “Blackness” and the African Diaspora in Sweden. 
This study is distinct and necessary due to the increasing African Diaspora in Sweden.  
 
Brief overview of chapters  
Slavery as a historical reality has established a racialised notion of ‘Blackness’ associated with 
defeat, inferiority, the ‘other’ and difference. This ideology of “Blackness” has historically been 
articulated and perpetuated through dialectical discourses of superiority and inferiority. This first  
chapter is a historiography that aims to challenge the over emphasis of  discourses of superiority, 
inferiority and “Otherness” as a consequence of “Blackness” by looking at the opinions of  
mainly Franz Fanon , Winthrop Jordan's, Cohen, and Pierterse. 
 
Chapter two introduces and elaborates the historical trends of words used to define “Blackness” It 
seeks to provide a sense in the use of this terminology by looking at definitions and constructions 
of black identity and its change over time through the lens of the varying definitions of 
“Blackness” in different countries. 
 
Third chapter outlines a conceptual basis for relevance of examining the constructs of 
“Blackness” in Sweden. With respect, seriousness and substance, this chapter pursues to reflect 
on immigration, marginalization, identity and how they fit into the construct of “Blackness” as a 
social, historical and cultural consequence of social difference. This chapter not only provides an 
argument to the importance of understanding history of “Blackness “and  racial diversity from 
multiple perspectives, but it also provides the historical knowledge necessary to understanding 
issues of race ,ethnicity, and inequality. 
 
Chapter four takes off from the previous chapter by analyzing European attitudes about blacks 
and how historical events have played a significant role in how Swedes define themselves. Thus, 
the making of Swedish national identities and nation-state plays a role in the formation of 
“Blackness” explained through the lens of the images of blacks compared to representation of 
14 
 
Sami people. “A closer look at how nationalism itself is constituted in relation to diversity 
(whether racial or otherwise) reveals that nationalist ideologies also actively construct  
difference.”25 Therefore the Swedish nation state is important in this moment of describing 
“Blackness” as it supported some identity projects and acted as an authority by facilitating 
different agents with the political language of nationalism, creating an arena of social struggle 
that exists to date.  
 
The conclusion of the study provides a summary of the whole argument. An emphasis is placed 
on the fact that defining “Blackness” constitutes a historical continuity of “otherness.” 
 
Some clarifications  
The term “Black” is used here to refer to people of African descent .This includes people either 
born in Sweden with at least one African parent or ancestor, or were born abroad but have lived 
in Sweden. It also includes those who are Swedish citizens through naturalization and the new 
immigrants seeking asylum. Inverted commas are used to indicate the problem of how those 
referred to as black are indiscriminately put into predetermined categories. The only times the 
terms  “Negro” and  “White ”will be used is when quoting , referencing and discussing the ideas 
of a specific writer who employs it to mean black. Fanons thought will often quoted not as a 
primary source but to utilize, to stress, to generate other kinds of questions and problematize 
“Blackness”. I do this knowing that my interpretation could be faithful or unfaithful to Fanon. 
Some chapters in this thesis are my personal experiences, thoughts, impressions and 
interpretations that too produce, authorize and even construct “Blackness”, doing so is a 
demonstration of the role of history writing in the making of “Blackness.”  
 
Although the focus of this paper is primarily the eighteenth and nineteenth century, various 
decades will be mentioned to provide a historical continuity of the events discussed. The reason 
for concentrating on this period is due to the race result of science and anthropology revolutions. 
The eighteenth and nineteenth centuries are relevant as this period plays a great role in the 
formation of the European Identity and the idea of race. It is at this time, that race was 
institutionalized and a set of culturally created attitudes and beliefs about human group 
differences developed a worldview, thus defining the place of black people in European society. 
                                                          
25  Wade, Peter 2001 p. 845-865 
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The eighteenth and nineteenth century social, political and economic climate, together with the 
legacies of slavery discourses and the emancipation period contribute to the specific appearance 
of “Blackness” as racialized subjectivity. 
 
In addition, during this period, objectivity becomes the standard and proofs through scientific 
inquiry that helped promote the inferiority of the ‘Negro/blacks. Great interests into this scientific 
inquiry led to the Eugenics in Sweden and across the west. Finally, it is during this period, that 
for the first time in history of man, that questioning the validity, the sanctity, the morality of the 
institution of slavery started .Not till the end of the eighteenth century Slavery was everywhere, it 
was an approved action, by the church, by the Christian bible, by the Koran, by the state and by 
the various texts of other religions.  
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                                                CHAPTER ONE 
                                             HISTORIOGRAPHY 
 1. Rethinking “Blackness” Inferiority or the “Other” 
The logics of black and white together, often foster a culture of mutual "resentment", and 
"resistance" that often perpetuate racist discourse.
26
(Emphasis is mine) As an element of a 
discourse of racialization, the notion black is interconnected with that of white with its roots in 
slavery. Some Marxist authors
27
 have focused far more on what slavery did to the slaves than 
what the slaves did themselves. An example is Ulrich B. Phillips who argues, it as healthful, 
pleasant and beneficial, whereas Kenneth M. Stampp in his “neo-abolitionist” book The Peculiar 
Institution (1956) portray it as harsh and exploitative .During the first half of the twentieth 
century, a major component of this approach was often simple racism, expressed in the belief that 
blacks were, at best, imitative of whites. There are not many evaluations of slavery with its 
construction of black inferiority and the driving force behind the changing interpretation of black 
inferiority over the years. This chapter describes and challenges the view of inferiority and 
otherness by (1) Frantz Fanon In Black Skin White Masks, (2) Winthrop Jordan’s in White Over 
Black. (3) Williams, Cohen (1987) The Destruction of Black Civilization: Great Issues of a Race 
from 4500 B.C to 2000 A.D and (4) and Pierterse. It looks at the possible, larger implications of 
these authors interpretations.   
 
Acknowledging the many black leaders and writers whose voices and argument for inclusion 
fostered change, there exists a need to challenge the racist discourse of superiority and inferiority 
or “Otherness” defining “Blackness” expressed in their call for equality. This chapter questions 
Frantz Fanon’s thought on “black inferiority” and Winthrop Jordan’s opinions of the origin of 
black stereotypes -color. Inferiority is a dangerous racist discourse that needs to be questioned as 
its emphasis in defining “Blackness” fosters the continuity, formation and construction of blacks 
as victims of black racism and oppression. Within the black ethnic community ,the use of this 
term black , excludes or includes others , by doing so “Blackness” as an identity becomes a 
political problem, 
                       
                                                          
26 Mbembe, 2008 p 7 
27 Fanon Marxist approach is best seen when taken as a whole in his colonial context. Max said that “labor in the white cannot 
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Color, for anyone who uses it, or is used by it, is almost complex, calculated and dangerous phenomenon 
-James Baldwin 
This political problem has led to many contestations among blacks themselves. A good example 
in black history is Malcolm X’s militant call for black Americans to fight against white 
establishment “by any means necessary” over Martin Luther King jr.’s call for reconciliation 
“turn the other cheek.”28 
 
“Blackness” and its complex of inferiority is an identity signifier determined through difference 
with an “other”. Believing that Africans were ape-like, came the idea of “human zoo.”29 In the 
nineteenth century African bodies became visually representative of something biologically and 
culturally inferior to Europeans. The tales of African exploration circulating in this period were 
compounded by living displays of Africans themselves. Kidnapped from around the world, 
particularly Africa, hundreds of indigenous people were put on display for white Westerners to 
view. They were also made to perform on stage for the amusement of a paying public. One of the 
most prominent of the human zoo operators was the Hamburg animal trader Carl Hagenbeck, 
whose name still graces the zoo in Hamburg. In Paris, the show, called "The Savages from the 
Land of Fire," attracted a half-million visitors. The Stanley and Africa exhibition incorporated 
two “real” African boys in museums and European fairs.30 
 
This same period witnessed the burgeoning display of indigenous people a contradiction to 
“Blackness” as a complex of inferiority. Sweden had black royalties like Gustav Badin and at the 
same time exhibited real blacks in museums. In Western society, the terms "European"(white) 
and "African"(Black) carry connotations of power and centrality that goes beyond the explicit 
geographical or ancestral meanings of the term.  This is evident in everyday media broadcasts 
and even museum displays.
31
 
 
                                                          
28 Johnson Patrick 2003 p.4 
29
 <http://www.spiegel.de/international/zeitgeist/europe-s-human-zoos-remains-of-indigenous-abductees-back-home-
after-130-years-a-671759.html> 
30 Malcomson,Scott p.28 
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In Black Skin White Masks, Frantz Fanon examines the consequences of discourse constructed 
around units of color. Winthrop Jordan’s in White Over Black writes a story of how white 
stereotypes of color became predominate over black in Europe, especially England. Europeans 
saw themselves as superior to people of color. This belief forms the basis for the attitude of white 
superiority and the culture of white supremacy .Fanon argues that black skin rather than a 
"complex", it has created a dialectic of inferiority surrounding the identity of people labeled 
"black", leading to self-defeating attempts at escaping into 'whiteness' or retreating into 
'blackness'.  The only solution, he argues, is thus the extrication from this "shameful livery" of 
color.
32
 Here Fanon provides an answer to the problem of “Blackness”. He promotes the 
"liberation" of the self from such a dialectical discourse in which "the white man is sealed in his 
whiteness and the black man in his blackness."
33
 
 
Winthrop Jordan's on the other hand illustrates how units of color inform more fundamental ideas 
of supremacy and inferiority that are less easily destroyed due to their historical origins. 
According to Winthrop Jordan, supremacy or inferiority are static due to their historical origin. In 
my view superiority and inferiority are not static.  Jane Rhodes backs this up in her argument that 
stereotypes attached to any one race shifts to coincide with political and social mood .For 
example prior to the American Civil War, slaves were depicted as benign and happy with their 
position; however, during the Reconstruction, when there were pressure on resources, this image 
was replaced by 'the black brute whose sole aim was raping white women'.
34
 This idea developed 
in the early twentieth century, creating hyper-sexualized black stereotypes, representing white 
'irrational fears of miscegenation and black liberation, and were employed liberally in early 
motion pictures'.
35
 This suggests that color is a "discursive field" such that color is open to 
modification and mutation so long as the fundamental discourse of superiority and inferiority is 
maintained. 
 
The power of "color" as a mechanism of control is made clear by the manner in which, its used as 
a means of identification from the beginning. "Whiteness" was understood as the normative 
center by which others were compared and judged. Europeans were never concerned about their 
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own skin color, which they presumably accepted as the norm. Yet their preoccupation with the 
"color" of others indicates an already accepted notion of non-Europeans as representatives of 
“otherness” and inferiority.  Color in this argument functioned within an already existing 
discourse of superiority and inferiority, approving Fanon’s statement that, "For the black man 
there is only one destiny. And it is white."
36
  
 
But what about the African who is an albino, they have a relatively light skin pigmentation, will 
he still be identified with the idea of "black"? The word Albino is from the Latin, albus, meaning 
white. It might also mean blank, as in devoid of color or features. It was first coined around 1660 
by Balthazar Tellez a historian and missionary. He used the word to describe tribe members he 
saw on the West African coast.
37The first account of Albinos” white children” born of “black 
parents” was published by Andrew Battle. This publication raised a lot of questions leading to the 
changing names of people with albinism. Dundos in Africa, negre blanc in France to white 
negroes in America. During the seventeenth and eighteenth century an era of travel writings 
Dutch compiler Olfert Dapper collected travel opinions where one traveler wrote; 
 
..there is also a certain white man..with skins on their head, and at a distance seem like our Europeans, having only 
gray eyes, but red or yellow hair…they have no lively color but white, like dead corps38 
Most naturalists accepted the fact that these white negroes were accidents , mistakes and lapses in 
nature. But Maupertuis argues that “Blackness” only is a variety that became hereditary after 
many centuries, but that has not entirely eradicated its [vestigial] whiteness, which tends to 
reappear” in form of albinism. 
 
Fanon too seemed confused in classifying “Blackness” when he noted in his observation the little 
difference that existed among the almost-white i.e. the mulattos and the nigger in the Antilles. 
This observation in relation to his identity was not dramatic until he met the white man’s eyes. In 
the chapter “The Fact of Blackness” Fanon writes “Mama,” says the child to his mother, “Mama! 
See the Negro! I’m frightened!” Seeing himself thus , Fanon writes, “I made up my mind to laugh 
myself to tears, but laughter had become impossible . . .My body was given back to me sprawled 
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out, distorted, recolored, clad in mourning in that white winter day.”39 In such a scene of 
“Blackness” which is a daily experience for blacks, the boy too provokes in his cry, his trauma of 
identity, his sudden subjectification as not-black. Fanon does not really explore this other side of 
the fantasy yet to define oneself as inferior, one must also understand its opposite the “ 
superiority .The boy represents a critical insight into the colonial subjectivity .“Mama! See the 
Negro! I’m frightened!” remain a “fact” of “Blackness “in Sweden that is sometimes revalued 
and embraced as in political movements of the 1960s and 1970s, or bracketed and deconstructed 
as in critical discourse of the 1980s and 1990s. 
 
These racial concerns i.e. the binary of the noble savage and the ignoble savage, clearly began 
with racialist discourses of the nineteenth. European construction of cultural otherness, were 
often split between Oceania and Africa, the Arcadian paradise of the South Seas and the barbaric 
sexuality of the “dark continent” The myth of the Dark Continent, a label which has 
survived well into the twenty first century, has its origins in the Victorian era. Various explorers 
wrote accounts of their expeditions to Africa, which they portrayed as an ungodly place inhabited 
by savages and barbarians, which became best sellers. These included David Livingstone 
Missionary Travels (1857), Joseph Thomason’s the To Central African Lakes and Back (1881) and 
Henry Stanley’s 40 
 
These binary continued in the nineteenth century, often with the noble savage like the Vikings
41
 
presented, in neoclassical style, as a stray version of the antique ideal, and the ignoble savage 
presented, in romantic style, as a primary instance of cultural nativism. During this time the 
savage was still understood according to a few fixed practices, such as cannibalism and incest.   
 
As Fanon argues, the idea of "blackness" (as with "whiteness") represents more than culture, 
heritage and community.  Fanon further states, "If there is an inferiority complex, it is the 
outcome of a double process; -primarily, economic; -subsequently, the internalization - or, better, 
the epidermalization - of this inferiority." 
42
 Thus, the internalization of "blackness" functions as 
the internalization of inferiority.  This is the "epidermalization of inferiority" because it is based 
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on skin color.  Similarly, the appropriation of the "whiteness" as a means of identification 
becomes an internalization - or epidermalization - or superiority.  
 
Unlike Fanon who assigns inferiority to “Blackness” Maurpertuis did not assign the Albino or the 
black African to rigid categories, for him the white race too was something accidental and human 
geography was the result of a conscious exclusion. “The more numerous [white] species” must  
have cast out these “deformed races” to the least favorable zones of the world. To him this social 
segregation localized people perceived as ugly, uncivilized or inferior be they blacks or Eskimos 
to lands where their unusual appearances corresponded perfectly to the climate. The seventeenth 
century Albino proves that white and black races shared a common but hidden history. 
 
What about the Jews? They like blacks were marked as "others" in Europe. To be a Jew was to be 
inferior. Jews were visible minority in Sweden since the end of the eighteenth century. In the 
nineteenth century certain characteristics were articulated to Jews leading them to be generally 
oppressed without the use of physical differences or terms of color. Fanon realized that contrary 
to the Jews who were disliked from the moment they were tracked down, the Negroes do not 
have to be tracked down for he cannot go unnoticed: ‘I am given no chance. I am over 
determined from without. I am a slave not of the “idea” that others have of me but of my own 
appearance.’43 The idea of Jewishness was equated with otherness, inferiority, greediness, etc.  
This idea of “Jewishness” was a set of stereotypes used as justification for the oppression of a 
group of people but “Blackness” is based on cultural, ancestral, and historical commonalities. 
Both oppression (Blacks and Jews) was a useful tool in serving the economic interests of those in 
power. 
  
“Blackness” as opposed to Jews is less understood by blacks themselves. While black is an 
important means of identification for people like me and many other black Swedes, it is often 
used primarily as a reference to skin color. Some blacks who have lived in Sweden for generation 
do not make links to their legacies of slavery (the inferiority complex) as forming part of their 
African diaspora. Fanon too spoke of his frustration on inferiority as black man’s identity when 
he stated that the ‘black man among his own in the twentieth century does not know at what 
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moment his inferiority comes into being through the other’.44 This explains why some black 
Swedes do not hold any sort of belonging to the African continent. “They are black but not 
African”45  
 
Contradicting Paul Gilroy 1993 argument that the memory of slavery is an active part of the 
consciousness of black communities and forms basis for a diaspora identity. On the other hand to 
deny one’s African heritage is to deny one’s historical and collective identity. Amos Wilson 
offers an articulate explanation of the historical importance of identity: 
 
History is what creates a shared identity in a people. It is based on that shared identity that they act collectively. To take away a 
people’s history, to degrade their history is to degrade their sense of shared identity to remove the basis upon which they must 
behave collectively and reach their goals collectively. That’s why the history is rewritten.46 
1.2. Origin of color (“Blackness”) - Winthrop Jordan  
The age of discovery marks the rationale for European early involvement in Africa and Africans 
reaction. Voyages of exploration, trade and conquest in the fifteenth century drastically increased 
this connection.  For voyagers on such trip , "the Africans' skin color struck Europeans as 
unusual."
47
 Jordan, remarked that Europeans were struck by the color of the African’s skin; and 
thereafter whenever a traveler referred to Africans they always mentioned their color. However 
‘well before the encounter with Africans in the sixteenth century, the English had already 
assigned a variety of negative aesthetic and moral values to the word “black.” To be black was to 
be dirty, ugly, evil, deadly, and devilish "
48
. To be white was to be clean, beautiful, good, lively 
and godly devil."
49
 Skeptics like John Swift acknowledges short comings of such representations 
of black Africa .He mocked cartographers who drew on their imaginations to fill in unexplored 
lands on their maps; 
Geographers, in Affric maps , 
With savage pictures fill their gaps, 
And O’er inhabitable downs 
Place elephants, for want towns
50 
                                                          
44 Ibid p. 110 
45 Golash Boza  p.28 
46 Wilson 2002, p.39 
47. Cohen Williams 1987  p.9  
48 Winthrop Jordan., 1968 p.7 
49 Ibid  
50 John Swift quoted by Curran Andrew 
23 
 
Winthrop Jordan argues that the first manifestation of blackness, took place during the 
confrontation between European slave drivers and Africans in Africa and voyagers on trips to 
Africa. This seems to be a common belief. Even though Europeans are most associated with 
structural and systemized forms of racial domination in history, some scholars have highlighted 
the fact that categorizing people in terms of skin color occurred in Africa well before the invasion 
of the Europeans. Dr. Chancellor Williams elaborates this argument by looking at skin color in its 
role in the ethnic transformation of Egypt, which once formed the north-eastern region of ancient 
Ethiopia. After the conquests, Asians occupied  apart of Egypt in the 3rd millennium B.C. 
Marriages between Africans and Asians produced a new mixed race black Africans and darker 
Egyptians were “pushed to the bottom of the social, economic and political ladder while the 
Asians and their mulatto(mixed) children took control.”51These children took the identity of their 
Asian fathers and were free while their black African mothers remained enslaved. “Since the first 
to be called Egyptians exclusively were half-African and half-Asian, their general hostility to 
their mothers’ race was a social phenomenon that should not be passed over lightly.”52 It is only 
following the inter-mixing of Asians with Africans, that color and race entered the dynamics of 
human relations.  
 
Figure 1; Badin Gustav 
Moorish slaves were favored because of skin color prejudices. The black slaves were a sign of 
social prestige and distinction in a cosmopolitan court: this feature explains why royalties spent 
so much money clothing and offering them as exotic gifts for the courts. Badin above was 
presented to Queen Louisa Ulrika of Prussia in 1757 worked in the Swedish court under Lovisa 
Ulrika and Gustav III as a “Lakej” The representation of small black slaves in the portraits of 
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Iberian princesses, as in the painting of Juana de Austria by Cristóvão de Morais, reinforced their 
image as symbols of empire building. 
 
Cohen notes that “these ideas of Africans, for which Europeans had found new methods of 
articulation, had their roots in much older foundations of Western thought.  Ancient Greek and 
Roman writings on Africa and Africans consistently displayed an assumption of African physical, 
intellectual and moral inferiority.  These texts, describing Africans as people with dogs' heads, no 
powers or reason and unrestrained sexual practices, made resurgence around this time along with 
the supposed European "rediscovery" of the ancients.
53
 This formation of blackness in the west 
empowered blacks with "Africanism," i.e. African traditions, history, languages, and 
nomenclatures. “Blackness” and Africanism depend on each other, feed on each other, but are not 
always interchangeable. As a black African I am more aware of my blackness and strong 
attachment to my African identity in Sweden than I did back in Kenya.  
 
The "Englishmen described Africans as Black. Blackness became so generally associated with 
Africa that every African seemed a black man," regardless of their actual skin pigmentation.
54
  
Winthrop Jordan, description of Africans as black and associating Africa in defining black 
“Blackness” appears to have a collective identity for blacks without taking into consideration the 
different ethnic groups that make up Africa or “Blackness” A good example is the South African 
context where generally ‘black’ is for all those people vulnerable to systematic racial oppression 
as a result of white racism, so basically including Indian and colored people.
55
 Pierterse 
Nederveen notes a controversy, for him the idea of inferiority and superiority seems not clear, for 
example; “like Africans and blacks, the Irish have been referred to as "savages “inferior and 
likened to "apes"'.
56
(Emphasis mine) The English treated the native people of Ireland as an 
inferior race in the six northern counties of Ulster. 
 
The English referred to the Irish as savages, just as they described the Native Americans later. So 
concepts of white superiority, and the inferiority of other peoples were already in place long 
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before. The belief in white superiority was only strengthened and reinforced during slavery and 
African peoples. 
 
Despite Winthrop Jordan's White over Black work in viewing skin color as a marker of 
“otherness” within the western society’s historical ancestry.  It is clear that skin color alone is not 
an adequate explanation for the basis upon which people are discriminated against-inferior versus 
superior. There are sets of criteria’s through which immigrants are discriminated against: racial; 
cultural and religious; and economic and ideological.     
 
The basic construct of "superiority" and "inferiority", remain firmly intact. The concepts of 
inferiority and superiority were and still are used in a dual attempt by imperialism to both justify 
itself and ensure its own continuation. The idea of one's own supremacy or inferiority comes 
about through education and social conditioning. I know this as I mentioned earlier that I 
attended a European owned missionary school in Kenya .The idea that one is superior to other 
people is not a natural reaction. These judgmental assumptions have usually come about in order 
to facilitate the justification of one's exploitation of the supposed inferior other. The politicians of 
most of the Caribbean, Africa, and especially my homeland Kenya have been educated in 
colonial built schools with and thus pursue economic policies that assume the inferiority of their 
own societies. Walter Rodney asserts that:  
"development and underdevelopment are not only comparative terms, but they also have a 
dialectical relationship one to the other: that is to say, the two help produce each other by 
interaction." 
57
 
Thus, economic development continues and only serves to reinforce the idea that non-Western 
societies are inferior to a wise, all-knowing, 'developed' Sweden. Imperialism is rooted in the idea 
that a certain group of superior people has the natural right to rule over all other supposedly 
inferior peoples. 
 
The challenging fact is that skin color hierarchies were not only in Sweden or Europe but 
appeared just as prominently in other races and ethnicities other than the black white 
phenomenon. First in Japan, members of the upper class have lighter skin tones than do members 
of the middle or lower classes; the author of this study concludes that “social selection for light 
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skin color has had some genetic effect” in a nation that was genetically isolated for almost 1500 
years According to an ancient Japanese proverb, “white skin makes up for seven 
defects.”58Second in India, “this preference for light-skinned spouses can be easily verified by the 
matrimonial columns of some of the Hindu dailies. Among the most desirable traits a bride can 
have are virginity and light skin, as evidenced by those placing ads.”59 
 
Third, in Africa Prior to European enslavement of blacks, much of Africa had already been 
devastated and destabilized by Arab enslavement. Europeans often claim that Africans were 
already ‘selling themselves’ before their arrival, obscuring the crucial fact that many of the 
Africans in question were Arabized. Mixed race African slave trader Tippu Tip
60
, was conceived 
after his black African mother was raped by an Arab slave raider. He grew up to become the most 
successful and well known slave traders who pursuit relentlessly to kidnap and enslave Africans. 
But the fact that Tippu Tip was not only Muslim but lighter skin -a mulatto, he identified himself 
with his Arab father, rather than his African mother. This signifies that skin color hierarchies too 
existed in Africa way before slavery.  
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                                                    CHAPTER TWO 
                                         “BLACKNESS” DEFINED 
In Wage Labor and Capital, written twelve years before the American Civil War, Marx tries to 
explain:  
What is a Negro slave? A man of the black race. The one explanation is as good the other 
A Negro is a Negro. 
61 
The first encyclopedia, called the Encyclopedia, created by French philosophers published from 
1751 to 1752 had this entry for Negre (Negro):  
“If one moves further away from the Equator towards the Antarctic, the black skin  
Become lighter, but the ugliness remains: one finds there this same wicked person   
that inhabits the African Meridian.”62  
In 1798 when the American edition of Encyclopedia Britannica was released.  Negro definition 
stated:  
Vices the most notorious seem to be the portion of this un-
happy race: idleness, treachery, revenge, cruelty, 
impudence, stealing, lying, profanity, debauchery, nastiness 
and intemperance are said to have extinguished the 
principles of natural law and to have silenced the reproofs 
of conscience.
63
 
 
 
                                                                                      Figure 2; A Negro’s head 
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The term “Negro” appeared in Portugal in the 15th century. At that time the most common kind of 
slaves in Portugal was African. By 1550 the English found out from the Spanish that this 
“Negroes “ could be enslaved (even though it went against English law).At this time this term 
“Negro” was incorporated into the English language as a synonym to mean “Black” .By 1650, 
Dutch ,English, Spanish all used African Slave labor almost entirely on sugar plantations. The 
term black replaced “Negro” in the 1960s as the black power movement peaked. 
 
These constructions are seen by some as attempts by Blacks to reshape their standing in society, 
gain respect and redefine their identity and place in a society that historically held them inferior. 
As Said, Fanon and W.E.B Du Bois Illustrated there is the “natives” (blacks) ability for 
resistance. Since Knowledge is constructed then blacks have tried to reconstruct the knowledge 
about them as the marginalized. 
  
“Blackness “in the west became a racial category with the forced removal of Africans to the 
Western Hemisphere. Although there is no biological basis for racial categories, 
64
.After slavery, 
white fear of the brute caricature that had been created found expression in argument that the 
animalistic instincts of black men had been kept in check by the hand of slavery. A foundation 
leading to blacks in the west often shaped by the very concrete effects of western racism. Unlike 
Black Africans, who ultimately define themselves through shared histories, languages, and 
cultural values, blacks in the diaspora possess an intimidating array of historical, cultural, 
national, ethnic, religious, and ancestral origins and influences. At the same time despite this 
range of differences, they are most identified in the west as simply 'Black' and therefore as 
largely homogenous. Given these contradictions, the attempt to offer an overarching definition of 
Blackness looks to be a losing game''.
65
 
 
Over the past centuries there have been a variety of words such as Blacks, Moors/Morianen, 
Blackmore’s, Negroes (Negars, Negras, Negyers, 'Neygers, Nigers, Nigros) and Ethiopians 
(Aethiopians) were accepted at their time of use in history.  This continued shifting from Moors 
to African, to colored, to Negro/Nigger to Black to now Black European (Afro Svensk, Svart 
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skulle) or in the US, African American. Some of these definitions gained acceptance at their time 
while others created discussions among individuals who regard themselves as “colored” but not 
black and some who identify themselves as “black” yet not “Negro” Some embraced all the 
mentioned definitions but refused to accept Africa or the Swedish Svart skulle. Irrespective of all 
this discussions Africa defines their geopolitical boundaries of culture, social and political 
identities. 
 
The main thing difficult to change ,engraved in the European minds are the disfigured images of 
blacks as hypersexual, childlike, beasts, servants , apes and monkeys ,that have circulated and 
connected up unpredictably in time and space. They have traveled through shifting discursive 
networks, flowing back and forth between, literary, political, scientific and popular discourses. 
Throughout this journey “Blackness” and its meanings has been repeatedly decontextualized, its 
description shifted and occasionally challenged. However complex, “Blackness” to date remains 
put to new kinds of work over and over again, taking on more or less reshaped forms that cannot 
be separated from the descriptions and definitions constructed through eighteenth century western 
art. 
 
The overall image of black African during the enlightenment era was more a shifting mosaic than 
a fixed portrait.
66
 Could it be that, defining blacks in Sweden is complicated by the lack of a fixed 
universal definition of “Blackness”. In general, the term black/Svart in Sweden and Europe as a 
whole, unlike in the United States, has been used to describe those of dark color, not the broader 
definition based on known black African ancestry. Revealing who exactly is black in Europe has 
been limited by the fact that interracial marriages have occurred, resulting to light-complexioned 
generations, who complicate defining “Blackness”. Hence the “Blackness” debate over years 
such as the cases of Alexandre Dumas Pere, and Alexander Pushkin or recent international 
debates, is Barack Obama black? Ever since he was elected, people have been saying, "He is the 
first black president", Some referred him as mixed (half white half black). Others regard him as 
Black American or as a Kenyan American.
67
This too applies to many biracial kids in Sweden. 
The definition of “Blackness” as a universal problem is noted by Fanon .In his writing he stressed 
that this black man is not universal, but rather he is the black man Fanon was writing about 
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(Himself). Fanon in his introduction to ‘Black Skin, White Mask’ to show his frustration on 
defining “Blackness “categorically gave the following concluding statement: “Since I was born in 
the Antilles, my observations and my conclusions are valid only for the Antilles - at least 
concerning the black man at home. Another book could be dedicated to explaining the differences 
that separate the Negro of the Antilles from the Negro of Africa. Perhaps one day I shall write it. 
Perhaps too it will no longer be necessary - a fact for which we could only congratulate 
ourselves.’68Fanon was aware of the lack of no universal definition of this term. My assumption 
for lack of universalism in “Blackness” is because it often defies categorization, “like a 
sidewinder snake “Blackness” is slippery ever beyond the reach of ones grasp, once you think 
you have a hold on it, it transforms into something else and travels into another direction” 69 
 
Like a sidewinder the “naming and renaming process challenges the existing definitions of 
“Blackness” and destabilizes fixed conceptions of what  black identity is about”, then surely it is 
conceivable that this subject “Blackness” can also name and rename its  “other‟ in order to digest 
itself as well as the “other‟. The changing trend and range of words used and their different 
meanings remains a problem due to the fact that, even after abolition of Slavery, end of 
colonialism and apartheid, “Blackness” has never been defined in terms of itself or as positive but 
rather as a label that carries with it, all the characteristics of slavery, colonialism, racism or as the 
opposite of “white”. The variations in defining ‘Blackness’ is represented and expressed 
differently .The understandings of who is black in one place, at one time, is not necessarily the 
same logic that applies elsewhere at other  times. What are the physical attributes we are really 
talking about in the discussion of “Blackness”? Skin color, hair type and color, eye color, shape 
of eyes, shape of nose?  
 
As a result of many of years of contact with people from Europe, Asia and North Africa, as 
today, more shades of black emerged, from dark to light e.g. mixed race African slave trader 
Tippu Tip. As Islam swept across the Eastern and Western regions of Africa, villages came under 
military control and economic domination and the inter-mixing of Muslim traders with 
indigenous Africans produced a lighter-skinned group that formed both the elite of African 
society as well as the slave trading class. It is therefore not a coincidence that the majority of 
                                                          
68 Fanon, 1986, p. 16 
69  Johnson , Patrick p.4 
31 
 
Africans who were enslaved were the darkest black Africans, a fact that is evidenced by the maps 
of early European explorers, which show that the Western and Central African regions were seen 
as the domain of Negros, which Europeans saw as distinct from the Arabized North African 
region. 
 
However African descendants, who possessed lighter skin, do not guarantee they are mixed, or of 
some mixed heritage. Usually that is the cause but it is not prominent, for someone from the sub-
Saharan African ancestry lighter skin is normal and very common .However one must 
understand, that not all mixed race kids came out looking “Mixed “or lighter, some looked 
African, and some looked more European. Genetics and heritable traits, recessive and dominant 
genes were the defining factor for mixed race children. Though most of the time, the children 
would exhibit more African features and genetics, thus making them “Black”. As these bi-racial 
children grew older, they were seen as being more superior to their darker counterparts. They 
were fed, clothed, and washed up regularly, they were even prominent workers inside the house, 
and received payments. The reason being for was because the offspring was usually the slave-
masters child. Whereas the darker skin slaves, continued to suffer from depression, exhaustion, 
sickness, and starvation. However it is a common misconception that all lighter skin slaves were 
house workers, some even worked on the field with their darker skin counterparts; as well as 
many darker skin counterparts worked as house slaves. Such distinction between skin 
complexions was a division to keep African slaves from helping each other. 
 
As the aspects of “Blackness “change over time, and from place to place. The meanings 
attached to “Blackness” and the practices it endorses are also specific to different eras 
and contexts. To illustrate that “Blackness “differ from one place to another and at different 
moments in time. This paper takes an example of my two children, Ada and Amy who have been 
lucky to move and live in different countries from an early age. As their mother I embrace what 
the feminists have long emphasized on, the personal as political as part of illustrating 
“Blackness”. I do use a personal, reflexive text as “a tool to gain a new perspective,” 70at the 
same time as erasing the line between observer and observed, and bringing “news from one world 
to another” 
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 Finlay, 2002b, p.543 
32 
 
History …is not merely something to be read. And it does not refer merely, or even 
principally, to the past. On the contrary, the great force of history comes from the 
fact that we carry it within us, are unconsciously controlled by its many ways, and 
history is literally present in all that we do…And it is with great pain and terror 
that one begins to realize this. In great pain and terror one begins to assess the 
history, which has placed one where one is and formed one’s point of view. In 
great pain and terror, because, therefore, one enters into battle with that historical 
creation, Oneself.” 71 
 
As children from a black mother and a white father my children are either black or ‘mixed race’. 
Among my Brazilian friends my light brown skin children are categorized in at least four ways 
parda, preta, morena and negra. Each of these different connotations and the degree to which 
one is not white often affects your life chances in Brazil in terms of education, employment, etc. 
 
If we moved my children to South Africa between 1948 and 1994, when Apartheid was in place, 
they would have been ‘Colored’. This meant you were restricted to living in particular areas, 
barred from others, and this, in turn, meant restricted access to education, employment and other 
resources. Carrim & Soudien’s provides a deeper explanation on this, “The racial classification of 
South Africans influenced every aspect of their lives: where they lived, where they schooled, who 
they interacted with, which social amenities they had access to, their social relations, including 
who they slept with, and their political positions. Most, if not all people's social transactions were 
governed by legislation (e.g., the Group Areas Act, the Immorality Act, the Separate Amenities 
Act) and officially policed. The discursive reach of racial ideology thus cut deep into the fabric of 
everyday society and did not exist only as a textual entry in the Population Registrations Act. 
‘Race’ influenced the material conditions of people's lives in explicit and direct ways, ensuring 
that South Africans lived segregated and unequal lives in almost every sense of the terms Given 
these conditions and history, South Africans are not in a position to ignore ‘race’. It is central to 
any understanding of South Africa, even in its current juncture.”72 
 
In defying the boundaries of skin color as well as apartheid racial classifications, Biko (1978), 
one of the leaders of Black Consciousness, regarded black as all those who were subject to 
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structural domination by white supremacy and so included the 'racial' categories Colored, Indian 
and African. Furthermore being black is distinguished from being non-white; all blacks are non-
white but not all non-whites are Black because being Black entails a proactive attainment of 
Black consciousness, which allows a realization of the true extent of white domination and a 
subsequent commitment to its resistance. This means that “Blackness” In South Africa was also a 
banner of political value worn by anyone who opposed apartheid. 
While visiting family in Kenya, a country where the vast majority of people are black,  
their identity is much more related to their fathers ethnicity-white, our religion, my region of 
origin, my tribe, there professional status, etc. Growing up, black Africans did not classify races 
according to skin color. Instead, national or clan names were the means by which individuals 
were identified. 
 
Last, if they would have lived in Sweden back in 1930s, they would have been candidates for the 
forced sterilization program. This compulsory sterilization programs took place in many 
countries as part of the eugenics.
73
 The aim was to prevent “undesirable” members of the 
population reproducing. In Sweden, the "Sterilization Act of 1934" provided for the sterilization 
of some mental patients. The law was passed while the Swedish Social Democratic Party was in 
power, though it was also supported by all other political parties in Parliament at the time, as well  
as the Lutheran Church and much of the medical profession. They specified that an institution or 
legal body could order that an individual be operated upon, for the purpose of preventing further 
procreation, against their will and sometimes without their knowledge.
74
 In 1997 journalist  
Maciej Zaremba, a reporter for Dagan’s Nyheter, discovered that over 60,000 people between 
1935 and 1976 were sterilized against their will, including "'mixed race individuals,' single 
mothers with many children, deviants, Gypsies, and other 'vagabonds. 
 
Who is black? 
‘At the risk of arousing the resentment of my colored brothers, I will say that the black is not a 
man’75 If the black is not a man, then what is the biological, psychological and cultural identity of 
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the black? If the black is not a man, what and who is black? 
76
In the sixteenth century the most 
popular term used for Africans in Sweden is Blackmore. The conjunction of the words Black and 
Moor was used to describe Africans in documents, books. According to the Oxford English 
Dictionary, the Moors, as early as the Middle Ages and as late as the seventeenth century was, 
“commonly supposed to be black or very swarthy, and the word often used for Negro.” James E. 
Brunson and Runoko Rashidi, authors of The Moors of Antiquity wrote, “There is considerable 
difficulty in determining the ethnicity of the early Moors through terminology alone.”A black 
person has been known as anyone with African ancestry. In most traditional African societies 
there was no concept of “Blackness” as a bond between morphologically similar people.77 There 
was only the idea of ethnic Identity. In Africa the idea of Blackness spread through the concept of 
Pan Africanism that was then expressed in writings of W.E.B Du Bois, Marcus Garvey and 
George Padmore.In the US the term black has been known as the “one drop rule” meaning that a 
single drop of “black blood” makes person black. It’s the black ancestor rule. 
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and is a continent with many shades of skin color 
35 
 
                                                      CHAPTER THREE 
                             “BLACKNESS” SIGNIFICANCE IN SWEDEN 
 
Figure 3: Little Pink and the Motley Crew 
There needs to be careful analyses of where and how public representations work to seal social 
groups into existing relations of dependence and where and how they have emancipatory 
tendency. This specific racial identity "Blackness” analyzed in this study is therefore not only 
reflection of particular realities but it is too a production of realities thus allocating importance to 
the analysis of its emergence and definition. 
 
More knowledge of a better understanding of the mechanisms that shape differences, and 
categorize people on the basis of a range of arbitrary social constructs is needed e.g. black as 
opposed to white or woman opposed to man. These local contexts have impact on the 
interpretation of the recent controversy over the cultural meanings of the depiction of 
“Blackness” in the film Little Pink and the Motley Crew picture above. The black diaspora in 
Sweden and other people of color expressed resistance against white refusals to acknowledge that 
its representation of racial diversity can be regarded as stereotypical and offensive. Such 
emerging intersected constructs hold a wider historical perspective and shows how Sweden has 
issues in addressing sensitivity of difference in the past. “Blackness” is produced and defined 
through immigration, marginalization, identity politics and the multiculturalism in Sweden 
 
 3.1. “Blue Men” in Sweden’s Immigration History  
“Blackness” is part of Sweden’s immigration history. Key events that led to the presence of 
“Blackness” in Sweden are slavery and immigration. Sweden’s early history of global trading 
contributed to a trickle of African and African Diasporas presence in Sweden. Sweden and 
Denmark were the only Scandinavian countries involved in slavery. Sweden's involvement in the 
slave trade was relatively small, but a new phase began in the late 18th century when the Swedish 
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King Gustav III bought the West Indian island, Saint Barthelémy, from the French. He soon 
decided to turn it into a Swedish slave colony .According to Professor Dick Harrison from Lund 
University, trafficking slaves across the Atlantic was a matter of national pride Sweden. And 
even the church had no problem with it.
78
There were no organized abolitionist movement in 
Sweden as those that rose in England, France, Netherlands and US. With slavery as a driver of 
blacks to Sweden regarded as the past, immigration set in .The term ‘immigrant’ still sets a lot of 
questions. Who is an ‘immigrant’? Do you have to be born outside Sweden, or have parents from 
another country, or speak a language at home other than Swedish? How long do you have to live 
in Sweden before you are thought of as Swedish?  
 
Between the eighteenth and nineteenth centuries, subsequent territorial conquests and losses 
brought about changes among the population, followed by assimilation, displacement, and 
integration. Subsequently, the only immigration that was encouraged was that of Flemish 
ironworkers and capital. In the mid-19th century, Sweden was one of the poorest countries in 
Europe, about one million Swedes driven by poverty moved to the USA.
79
 Sweden was then a 
country of poor peasants; the country was, in contrast, a nation of emigrants rather than an 
immigration land.  
 
During WW II, Swedish population took another turn; immigration to Sweden began, dominated 
by refugees, mostly from the neighboring countries. The largest group was from Finland, many of 
whom were adopted by Swedish foster parents. In 1930, one percent of the population in Sweden 
was born in a foreign country and the vast majority of them came from other northern European 
countries. During the 1950′s and 1960′s there was relatively large labor immigration from other 
European countries.  
 
Many of these immigrants returned home after service in Sweden and those who remained were 
mostly assimilated without major problems. An Official Committee Report from 1967 
(Invandringen/The Immigration), concluded that “during the 1940s, 21,000 foreigners became 
Swedish citizens, 86,000 during the 1950s and 46,000 during 1961-1965, [totaling] 153,100 in 
1945-1965.” Most of these persons came from Nordic countries and neighboring countries like 
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the Baltic States, Poland, Russia, Germany, Hungary, and Austria, with some also from the USA. 
Among these, the most prone to naturalize came from Finland, the Baltic states, and Germany, all 
of whom had two digit naturalization rates. Though it is assumed that Swedes looked down on 
white immigrants from other parts of Europe immigration was a welcome phenomenon during 
this period. As Philip Rubio states, the white immigrants coming into the country didn’t take on 
whiteness reluctantly, they claimed whiteness in order to get power and to heighten the 
importance of whiteness. He calls them the “patrollers” of the early 20th century, which is a 
reference going back to the formerly indentured whites who participated in the patrols during 
slave owning times.
80
 At the same time, immigrants were urged to assimilate and fit in to the 
dominant white culture. So there was both a push and a pull. And many of the Europeans wanted 
to assimilate into the dominant white culture as quickly as possible. 
 
During 1950s and 60s, most African Americans who came to reside did so to join family 
members (wives, husbands), or in the promotion of their arts. Also Jazz musicians, 
choreographers and others came during that time and made a lasting contribution to the 
development of post-war Swedish artist, dancers and singers. The older generation of African 
diasporas in Sweden is aging and passing on. The new generation, consisting largely of political 
refugees from Sub-Saharan Africa and their families, are beginning to enter the political arena. 
Today, the national election of 2001 saw the election of two Sub-Saharan Africans to the 
Swedish Parliament.
81
  
 
Though “Blackness” remains in a state of trial and error, its origin has affected the history of 
Black African people, and their Identity. “Blackness” as the shade of skin color continues to 
control so much, the past, present and future. This thesis gives me a chance to bring in a historical 
perspective that defines it as the “other”.The prime raw material for constructing ethnicity is 
usually the past history. It is collective memory of the past that binds a group of people 
together.
82
 
                                                          
80 Rubio 2001 p. 64 
81 One of them is of course Nyamko Sabuni (politician, currently serving as Minister for Integration and Gender Equality in the 
Swedish government) 
82 Podeh 2000 p. 65 
38 
 
By 2000, a large percentage of the inhabitants in Sweden had a foreign background. Almost one 
fifth of the nine million inhabitants in the country were born abroad or have two parents who 
were born abroad
83
, of which approximately one million came from non-Western countries. 
Sweden is experiencing a dramatic transformation, as hundreds of thousands of people from 
different parts of the world have migrated to Sweden. The largest groups of immigrants come 
from the former Yugoslavia, from Iraq, Iran and Africa. Africans arrived in Sweden from war 
torn countries such as Somalia, Eritrea and Ethiopia. Another group of Africans came through 
family reunion, work and school. Current estimates put the population of African immigrants 
living in Sweden at 130,000, but these statistics do not include thousands of others who are 
‘undocumented’ and therefore unaccounted for or ‘unknown’ to the system.84  
 
3.1.1. “Blackness” –another term for immigrant/Invandrare 
It is not appropriate in Sweden to address people with reference to their race or ethnic minority 
group. This is not to suggest that there is no terminology in Swedish language to describe races in 
terms of black or white. Descriptions such as black and white have not been developed in such a 
way that they can be officially used. On the other hand the term immigrant seems to collectively 
define immigrants and give them a set of common attributes. Immigrants in Sweden do not 
belong to one ethnic linguistic group, or religious or cultural entity. Despite this fact, many public 
authorities, politicians, intellectuals and statistical offices and media reports treat them as a 
homogeneous group with defined characteristics. Blacks suffer at the expense of being defined as 
immigrants. Aall deviant behavior which does not fit into dominant Swedish social norms is 
often lumped together and attributed to immigrants. Which in turn are used in the description, 
definition or as part of characteristics that construct “Blackness”. 
The average Swede sees me as an immigrant; it makes no difference if I speak perfect Swedish. Let’s tell it as it is-
immigrants are blackheads. My children are going to be immigrants.
85
 
The word immigrant carries with it various stereotypes about immigrants that certainly contribute 
to establishing, maintaining and legitimizing the exclusion of blacks, who are still perceived to be 
“foreign other” in Sweden.The racialised others are often argued and represented in the media as 
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social problems.Similar processes of discrimination on ethnic and racial grounds have also been 
documented within the political parties. In recent years, several studies have emphasized the 
under-representation of “immigrants” in decision-making bodies as a fundamental democratic 
deficit in Swedish politics. 
3:2   History of Marginalization  
 
                                                      Figure 4: Racist Cake 
Is it racism, sexism, or art? or combination of all three?To the apparent delight of an all-white 
crowd at Stockholm's Moderna Museet, a cake in the shape of a nineteenth century or possibly 
Hergé-style caricatured black "African" was presented as an artwork.When this happened, it 
turned out to be a not so simple question. Most people hold a realist perception of identities 
without questioning and contesting their historical nature. However, this does not mean we 
should accept these naturalized social constructions. Despite the fact that Blacks have been in 
Scandinavia for many years some ethnic Swedes have never had direct contact to black people 
.What has prevailed is the negative representation of “Blackness” which has successfully 
maintained to keep blacks as different and the “other” in Sweden. Hunters argued that 
Elizabethans' lack of contact with blacks implied that greater contact would have led to more 
objective knowledge.
86
 Yet Queen Elizabeth I's edicts of 1596 and 1601 calling for the expulsion 
of blacks from Britain suggest that actual contact produces a political response. 
As argued above, certain physical and behavioral characteristics have been attached to skin color 
for centuries through the media, which consciously or unconsciously still define the boundaries 
between a person’s value, promotion, advantage or disadvantage. It is essential that we discover 
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why these stereotypes, and understand why racial questions remain unanswered. Most of these 
negative interpretations can be revisited through knowledge and description of this notion 
“Blackness”. Recognizing marginalization processes of different kinds, by looking at the 
historical and present day definitions of “Blackness” is significant as it shows how a history of 
marginalization had a beginning.  
 3:2:1. The Orient: Sweden’s Skin color or Religion problem? 
During the sixteenth and eighteenth century, Sweden established a leading military power in 
Northern Europe .The greatest manifestation of power for the Swedish crown was religion. In the 
first half of the sixteenth century, Sweden changed from being a Catholic country into a 
Lutheran, Protestant country. The Latin Christian world strongly portrayed Islam as negative, 
fatalistic, fanatic, violent, cruel and aggressive and Muhammad as a second rate charlatan and 
lecherous womanizer. This negative discourse of the Church about Islam spread to Sweden.  
Medieval and Renaissance Christian and secular artists had no religious restrictions regarding 
depictions of Mohammed, and were free to show his face and body in their entirety. 
Muhammad’s negative image was expressed in the early reformation through painting seen in 
Gothem church on Gotland,
87
 an island situated on the East coast of Sweden in the middle of the 
sixteenth century. The painting depicts Saint Christopher, Jesus as a child, the Pope and 
Mohammad. Saint Christopher carrying a child on his shoulder, saving it from the water in which 
the Pope and Muhammad perish. Though the propaganda is directed towards Catholicism, the 
drowning pope is humiliated by being associated with Muhammad and Islam; the false prophets 
perish altogether. In another incident, Islam threats against the Church or Christianity were listed. 
In the prayer book of Caspar Melissander from 1609 is a prayer meant to be read by children. It 
reads: “Sweet Lord Jesus Christ, keep us from the Turk, the Tattar, the Pope and all sects”.88 This 
represents Islam as a demonized “other “a practice  still in use for example the religious 
propaganda of some of the Free Churches of Sweden.
89
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Turks and their religion were seen as the symbolic “other” of Christianity, this was expressed on 
how the siege of Vienna was closely followed by the Swedish elite. Even though the Turks were 
not a military threat against Sweden, as soon as the Ottoman forces withdrew, a letter was sent 
out in October 1683 to be read in all parishes as a thanksgiving to God. The so called victory was 
presented as a victory for Christianity against the hereditary foe.
90
  
 
All these mentioned events were done in favor of the Swedish ambition to create an empire in 
which the church as the “true faith” were central aspects. Unity in religion was proclaimed in the 
constitution of 1634 to be a corner stone and necessity for Sweden’s prosperity.91 Other decrees 
followed during the seventeenth century, e.g. one in 1665 outlawing the practice of any other 
religion than the Swedish form of Evangelical Lutheranism.
92
 In 1734 it was established in law 
that the severest punishment for apostasy was banishment. An apostate could no longer be 
considered to Swedish and had to leave the country. This was in accordance with a law from 
1686 that in practice equated membership in the righteous Church as a precondition for 
citizenship.
93
 It is not before the second half of the twentieth century that freedom of religion was 
granted. During the first half of the twentieth century, Islam was associated with the Orient and 
the Orient was primary something exotic, Biblical, pre-modern and sometime erotic; at least in 
popular culture and consciousness. The debate on orientalism has never really reached Sweden. 
Edward Said´s book was not translated into Swedish until 1993.Swedish response to Said that 
was that the Swedish orientalists in various fields had been exceptions. 
 
Beginning of the twentieth century black intellectual William. E. B Dubois, expressed his 
concern in ‘The Souls of Black Folk’, stating that the ‘the problem of the twentieth Century is the 
problem of color line’.94 In the middle of the twentieth century, as the issue of ‘color line’ had 
become a global problem Frantz Fanon emerged and problematized the study of ‘color line’. 
With twentieth century behind us and ddespite black intellectuals attempt  to construct an 
alternative epistemology in the historical construction and historical consciousness of 
“Blackness” as a signifier  of identity  ,the problem of ‘color line’ is still a part and parcel of in 
the 21st century society. Recalling Du Bois unasked question that revealed black existence has a 
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never ending problematique which I believe lies partly in the fact that “Blackness” has failed to 
come to terms with the past. Indeed the horrors of black history taps into a collective historical 
memory rooted in colonialism, slavery and racial formation. Blackness” is an obligation in our 
hearts that we know we must deal with than keep off as it will not disappear, as Shakespeare put 
it; 
Be not afraid of blackness. Some are born black. Some achieve blackness and others have blackness thrust upon 
them-Shakespeare 
 
There is a widespread attitude held by ethic Swedes that racial issues are best left to the past or 
best not talked about. Scott Malcomson writes, “We inherit the belief that the past does not 
matter – we can start over, we can go beyond the racial thinking that, deep down, nearly everyone 
has known is not a wise way of thinking –the funny and often tragic part being that this anti-
historical belief is itself an inheritance from our past.”95 Unlike blacks, wanting to forget the 
racial past is not a new attitude for those who are white. This was a common desire among whites 
after the fall of Nazi regimes as Europe struggled to reconcile their new found freedoms with the 
institution of slavery. But when it comes to addressing issues of race today, history is critical 
because our current race relations are deeply embedded in our history. As Matthew Frye 
Jacobson notes, “Racism is fundamentally a theory of history. It is a theory of who is who, of 
who belongs and who does not, of who deserves what and who is capable of what.”96 
 
This is an important theoretical project “in a historical moment in which colorblind racism is 
pervasive and its consequences materially and psychologically harmful”.97 'It is relevant simply 
because Du Bois’ problem of color line has not yet disappeared. In world history race has been 
more important, for so long a time thus “Blackness” is a purely historical question to ask: How 
does it start? How might it end? It is through history of its constructions that we can help answer 
these questions. The beginning of slavery offers traces of the first encounters between whites and 
the black which might supply us with clues of the emergency of race and racism.     
 
 
 
                                                          
95 Malcomson , Scott. 2000, p 505. 
96 Matthew Frye Jacobson, 1998 p.6 
97 Bonilla-Silva 2003 
43 
 
3:2:2   Black, Sexuality, Gender, and culture 
The Harem fantasy portrait is one of the oldest figures in the history of the west's depiction of 
black people as a black servant, often in a Moorish costume. Black servants in oriental costume 
were a European import from the east going back to the late middle ages and the renaissance. The 
Moor in rich European households also carries an erotic meaning. 'One of the black servant's 
central functions in the visual arts of the eighteenth and nineteenth centuries,' notes cultural and 
literary historian Sander Gilman “was to sexualise the society in which he or she is found.” In 
this early 20th century French fantasy, the boudoir has become a harem. It illustrates a pattern in 
Western societies in which uninhibited, extroverted sexuality is attributed to 'primitives' and 
cultural 'others' who, on the other hand, are declared sexually taboo. Both themes come together 
in the black eunuch, who suggests sexuality yet is no sexual 'threat' or rival.
98
 
During slavery, African slave women were seen as sexual miscreants, their sexuality was to be 
explored, exploited, and subjected to degradation and dehumanization. Images of black women in 
eighteenth century western art depict prostitutes, beggars and other members of 'low' 
society.When slave women gave birth to their slave masters children, there grew a distinction on 
light skin slaves and dark skin slaves. As with all racial conceptions confined within a European 
image, having fairer skin, has been a problem for Africans of the Diaspora to deal with; 
something that is parallel to the European projection of beauty and self-identity. The European 
woman beauty was shown to hold no equal; none could compare with her beautiful skin, her 
angelic beauty and divine perception. She is seen as often contemplating with her emotions, 
being gentle, and portrayed as innocent, and placed on pedestals by European men, in the mist of 
the African female’s image. She is seen exclusively to her White male counterpart, whereas the 
African slave women are seen exclusively sexually submissive and accessible.  
 
In the case of the Muslim women, the Orientalist discourses have portrayed oriental women as 
oppressed, subjugated, erotic and sensual .Oriental women are also regarded as imperiled objects 
exposed to ‛dangerous‛ Muslim men, who are in need of Western interventions and rescue 
missions by both Western men and women. The Western subject according to Yegenoglu is an 
unavoidably masculine position‛ 99 and Western women can gain access to a sovereign subject 
position only through inscribing themselves within the Orientalist fantasy about possessing the 
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Oriental woman. This fantasy about rescuing and emancipating the Muslim woman is a hallmark 
of the ‛disciplining and normalizing gaze of modern colonial disciplinary power.”100 Muslim 
women and men are represented as subjects without history and contents and the core element of 
the colonial discourse which regarded them as prisoners of pre-historical times, cultural practices 
and religious ‛backwardness‛. According to this Orientalist discourse, the body of the Muslim 
woman should consequently be unveiled, transparent, for the Western gaze and modernized in 
order to facilitate her entry into modernity, a logic that fortifies the idea about the Western 
subject as superior.  
In the 1980’s the presence of Islam became more visible in the Swedish society, even though 
there had been Muslims living in Sweden since the 1940’s. Suddenly veiled women were part of 
the society as Muslim children started to attend public schools in greater number than before. 
Most Swedish non-Muslims at the time saw the veil as a clear example of female discrimination 
and the already strong discourse on Islam as a religion of female oppression was further enforced. 
The traditional clothing was a problem. During this period Muslims became the symbolic “other” 
in the Swedish discourse on immigrants, assimilation and integration. They were often mentioned 
by their critics, the xenophobic groups and their defenders such that at the end of the 1980’s 
Sweden saw the emergence of some violent xenophobic groups. 
In the case of the black man, the “terrible crime” most often mentioned in connection with the 
black men was rape, specifically the rape of a white woman. At the beginning of the twentieth 
century, much of the anti-black propaganda that found its way into scientific journals, local 
newspapers, and best-selling novels focused on the stereotype of the black rapist. The claim that 
black brutes were, in epidemic numbers, raping white women became the public rationalization 
for the lynching of blacks.The depiction of blacks as tormentors and sexual symbols was also 
popular among Satan's titles in literature and folklore were "black knight," "black man," "big 
Negro," "black Jehovah," and "black Ethiopian." Such figures as Ruprecht and Black Pete 
(Zwarte Piet), the sometimes benevolent bogeymen who accompany the Saint Nicholas figure in 
the Christmas celebrations with giant red lips and often a servant to Santa. This shows that the 
ambivalence persists maintaining a history that produces “Blackness” to a history of sexuality. 
 
Christian Hansen Ernst story also illustrates sexuality as an issue in defining “Blackness” during 
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the sixteenth century. In spite his Danish name, Christian Hansen Ernst was of African descent, 
brought to Denmark as a little boy, as a gift to Ulrik Christian Gyldenløve 1699 (son of the 
Danish king Fredrik III, born out of wedlock, thus the name Gyldenløve, it was given to all the 
sons of Danish kings born out of wedlock). First Christian was a servant at Charlottenberg Castle, 
before Gyldenløve became the Governor in Norway from 1664. Gyldenløve was especially fond 
of Christian Hansen Ernst, and appointed him postmaster in Kragerø, Norway in 1694 and he 
became the first “black” senior civil servant in Norway. Unfortunately, Christian was involved 
with some woman in Kragerø, which led to being killed by the woman’s husband on his way to 
work in 1684.
101
 
There is also, familiar theme of the present day, among black males as having uncontrollable 
sexual appetites. Black males have dominated in media and literature with sexual harassment 
cases, seemingly confirming myth by experience are for example Michael Jackson trial for child 
molestation, Mike Tyson conviction for rape, R. Kelly´s child pornography and OJ Simpson’s 
trial for murder. 
 
                                        a) Homosexuality  
The concept of race and racism has had effects on Europe.  It transformed the official perception 
of women and produced an enormous preoccupation with sex. Race as a primary concern meant 
that childbearing was crucial to racial survival. White women were seen as vessels for the 
reproduction of the race. As W. Tyler Smith put it´s, “the uterus is to the Race what the heart is to 
the Individual: it is the organ of circulation to the species."
102
 Women's purpose was the 
production and upbringing of strong (male) children to inherit the empire. In order to produce 
pure healthy babies, women's purity had to be maintained at all costs. And if their purity was 
affronted by the biological necessity of sex, they were advised "to close their eyes and think of 
England" (Whiteness).  
 
Black people's brains were judged to be smaller than white people's brains. Smaller brains were 
assumed to be less intelligent.
103
 White women's brains were also found to be smaller than those 
of white men. In Sweden Herman Lundborg was convinced that it was a bad thing for people of 
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different “races” to have children together. He aimed to prove this by studying miscegenation 
between “Swedes”, Sami and Finns in the north of Sweden. After a few years all the Institute’s 
resources were used to study the Sami, mainly by measuring their skulls. The Swedish Institute of 
Racial Biology
104
 took part in the 1930 Stockholm Exhibition with a showcase displaying 
photographs of the country’s “races”. Therefore the "lesser" races were seen as being more 
feminine, and women less intelligent, than white men.
105
As French craniologist F. Pruner wrote 
in 1866, "The Negro resembles the female in his love for children, his family and his cabin...The 
black man is to the white man what woman is to man in general, a loving being and a being of 
pleasure."  Race mixture therefore was seen as leading to more "effeminate" behavior among 
mixed-race male children.  
 
This preoccupation with reproduction also resulted in an obsession with sex. Only properly 
regulated "heterosexual" behavior could guarantee racial survival. Traditionally, anything that 
was considered as improper sexual activity was a matter of morality and sin. The main victims of 
fornication or sodomy, for example, were the souls of the fornicators or sodomites themselves. 
To maintain its moral standards and protect itself from the fate of Sodom and Gomorrah, the 
community stepped in to punish such morality and sin. 
 
Homosexuality or any non-reproductive sexual activity was akin to treason, it was seen as a 
waste and exhaustion of the "germ plasm" that carried the strength and abilities of the race. 
Racial purity went hand in hand with sexual hygiene. The laws and medicine of this period show 
an obsessive concern with cataloguing and regulating sexual behavior.
106
 In Sweden between 
1880 and 1919 same sex cases were submitted to the Royal medical board for diagnosis. 
Homosexuality was classified as a sickness at the time. Urbanization and industrialization 
brought more single men to crowded living conditions, which may have led to the increase in the 
number of sexual contacts between men. In 1944, Sweden became the first country in the world 
to remove the classification of homosexuality as an illness and is considered to be one of the most 
gay-friendly countries in Europe and the world when it comes to laws surrounding 
homosexuality. 
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                 b) “Blackness” and Homosexuality  
                      "I'm black. And I'm gay.” Jason Collins 'NBA player 
A lot of people questioned, and commented on Collins' decision to identify himself as a black gay 
man, rather than simply as a gay man. This raised the question, is it possible for one to be both 
homosexual and Black? Gay Black men are often left to choose one community over the other. 
Collins' statement reveals the "double consciousness" as W.E.B. Dubois wrote in 1903 in The 
Souls of Black Folk, "It is a peculiar sensation, this double-consciousness, this sense of always 
looking at one's self through the eyes of others, of measuring one's soul by the tape of a world 
that looks on in amused contempt and pity." 
107
 
Even though Dubois's notion of "double-consciousness" speaks to the tension between being 
black and American; the collision of identities that, have a complicated history. "Two souls, two 
thoughts, two unreconciled strivings," continues Dubois. Complicated as it is “being black and 
gay is a difficult dance and often a lonely one. The only way to figure out the dance steps is to 
connect with people who also know the choreography.” 108Knowing this choreography -the gay 
Black male perspective means “being well-grounded in the history, culture, and understanding of 
gay Black men.”109 
 
Throughout history the gay community has likened their struggle to that of black’s .Though 
“Blackness” and homosexuality have very different histories, as minorities in Sweden both 
groups face some similar challenges. From observation and as a member of the Afro-Svensk 
organization, the Black community has had little interaction with the gay community and has 
attempted to distance itself from being compared to the gay community. This is an issue gay 
black Swedes face; they are caught in between keeping their “loyalties” to each of their 
respective communities. As Boozer stated; 
“Would you ask me how I’d dare to compare the civil rights struggle with the struggle for 
lesbian and gay rights? I can compare, and I do compare them. I know what it 
means to be called a nigger. I know what it means to be called a faggot. And I can 
sum up the difference in one word: none. Bigotry is bigotry. I have been booed 
before. Discrimination is discrimination. It hurts just as much. It dishonors our way 
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of life just as much, and it betrays a common lack of understanding, fairness, and 
compassion” 110 
 
Such cries of discrimination are not only caused from white but some blacks do not feel that it is 
possible to be both gay and black. Molefi Kete Asante, in defining Afrocentricity explains 
 
“Afrocentricity is a mode of thought and action in which the centrality of African 
Interests, values, and perspectives predominate. In regards to theory, it is the placing 
Of African people in the center of any analysis of African phenomena. Thus, it is 
Possible for anyone to master the discipline of seeking the location of Africans in a 
Given phenomenon. In terms of action and behavior, it is a devotion to the idea that 
What is in the best interest of African consciousness is at the heart of ethical behavior. 
Finally, Afrocentricity seeks to enshrine the idea that blackness itself is a troupe of 
Ethics”. (2) 
As one born in Africa the so called African ethics clearly condemns and does not accept or 
understand homosexuality. Asante´s stance further divides the gay and black communities. 
Asante in essence forces gay black men to choose their “Blackness “over their sexuality or they 
cannot be Afrocentric. Here the gay black men should be able to embrace both their race and 
sexuality and still be Afrocentric in their beliefs. To be “gay” has taken on a white face as well as 
white experiences. Blacks associate being gay with whiteness and being gay seems to 
compromise ones “Blackness” 
 
The best visual representation of what it means to be Black and gay is presented in the film Paris 
is Burning. This film depicts gay Black males self-affirmation in Harlem during a time when 
homosexuality was even less accepted than it is today. This films strongest point is made 
when the gay Black men are interviewed. One young Black male stated, 
“I remember my father telling me…you have three strikes against you in this world…every 
Black man has two. That they are Black and they are male…but if you are black and male 
And gay you are gonna have a hard f... time and if you are gonna do this, you are 
gonna have to be stronger than you ever imagined.” 
While some negative stereotypes that have been reinforced by popular media still exist, it seems 
there is no monolithic image of gay Black men in Sweden. In general both white and black 
attitudes toward homosexuality have directly affected gay men to a greater degree. I hope that 
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future research would address the issues of double consciousness that gay Black men in Sweden 
face. 
                                 c) Culture  
Cultures are influenced, changed and sometimes merged. Immigration has also meant a dramatic 
change over a short period of time that has transformed Sweden into a multicultural, international 
country. Blacks have played a significant part in European civilization since ancient times. 
Defining “Blackness” emphasizes the contributions of black influence in, and to European 
culture. Alexander Pushkin, Alexandre Dumas, featured in the introduction of this paper were all 
conscious of their backgrounds, they regarded themselves as citizens of a European nation. Their 
work and those of many others in their time has made a profound contribution to the culture of 
Europe and the world. The ‘black’ element of their identity and its significance played no role in 
their images as public figures and their works formed Europe’s cultural heritage.  
 
Black immigrants today along with others are transforming Europe into multicultural states. 
Black culture is becoming clearer but the way in which it has helped shape western culture need 
to be recognized, understood and acknowledged .With Black people as part of the Swedish 
community discussing “Blackness” or any other race must be fearless, thoughtful and accepted as 
part of this nation’s history. By the 20th century, black-a-moor imagery became a popular form 
of fashion accessory among many looking to invoke a romantic notion of “Old Europe.” Antique 
houses, both large and small, have long collected such items and present them for sale as part of 
vintage-art. In Sweden ,“Blackness” is propagated through fashion, TV, Movies, Billboards, and 
Magazines etc. There exist, a fashion throughout Sweden that having lighter-skin makes you 
more beautiful, being of mixed heritage makes your more desirable. The image of being lighter is 
engrained within the minds of many African descendants, youths and elders alike. The darker you 
are, the more unattractive you are, the lighter you are the more beautiful you are. Among the 
black communities there exists a trend of categorization that has plagued African descendants 
with the remnants of their past. 
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                                                    Figure 5; Dolce & Gabbanna, Spring 2013 
 Dolce & Gabbanna, a premiere global label well established in Sweden and known for their 
youthful fashion debuted their Spring 2013 runway presentation featuring what they called 
“Blackamoor” earrings and dresses. “Blackamoor” is a cartoonish figure of a black woman 
complete with pitch black skin and exaggerated red lips hanging on the ears of straight faced 
white women striding down the runway. Their caricatures though considered a racist past is now 
a fashion’s new thing that every woman must have.Blackamoor figures are depictions of black 
Africans used in sculpture, jewelry, armorial designs and decorative art. As jewelry, such figures 
usually appear in antique Venetian; nowadays they can be made anywhere. Ranging from 
earrings, bracelets, cuff links, and brooches. 
 
Blackamoor was popular a hundred years ago .Today African´s dress code, people and music, 
have been reshaped by Western society and culture as fashion which to a certain extend replacing 
reasoning that Africa was inferior. The early twentieth  century saw very similar images to the 
“Blackamoor art” used as paintings, within movies that were have been popular in Sweden and 
around the world e.g. Disney movies and in theater shows. 
       
Figures 6; Adverts 1935, 1946, 2005 
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Lots of images of black people have been used in marketing over the decades. Suddanness 
Supermodel Alek Wek shot for the Lavazza calendar, a well sold coffee brand in Sweden where 
she posed inside a coffee cup, her skin intended to represent the espresso .There was the big-
lipped jungle-dweller on the blackamoor ceramic mugs sold in the ’40s; the golliwog badges 
given away with jam; Little Black Sambo, who decorated the walls of an American restaurant 
chain in the 1960s; and Uncle Ben’s rice, launched in 1946 , whose apparently benign image still 
sells rice in Sweden and the rest of the world. 
Brand names for products alluding blacks as exotic, erotic have made huge profits. For example 
in Sweden an ice cream called Nogger Black
111
 and in Germany Neger Kuss (Negro’s kiss).Since 
some of this brands around Europe are original names that have been for generation’s change of 
the brand name will never have any effect. It’s likely that such products will continue to be 
addressed by their original names. 
3.3. The Atlantic world -“Blackness” and Crime  
Beauty and the beast brute caricature portray black men as innately savage, animalistic, 
destructive, and criminal, deserving punishment, maybe death. This brute is an enemy, a 
sociopath, an anti-social menace. Black brutes are depicted as hideous, terrifying predators that 
target helpless victims, especially white women. In the 1890s Charles H. Smith wrote, "A bad 
negro is the most horrible creature upon the earth, the most brutal and merciless".
112
 Clifton R. 
Breckinridge (1900), further wrote of the black race, "when it produces a brute, he is the worst 
and most insatiate brute that exists in human form".
113
This perception of blacks as criminals 
flowed into the 19
th
 century causing  George T. Winston (1901) claims: 
When a knock is heard at the door [a White woman] shudders with nameless horror. The black 
brute is lurking in the dark, a monstrous beast, crazed with lust. His ferocity is almost 
demoniacal. A mad bull or tiger could scarcely be more brutal. A whole community is frenzied 
with horror, with the blind and furious rage for vengeance.
114
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Figure 7; Beauty and the Beast 
Historically the birth of an Atlantic world involved a gigantic international migration of people 
that should be seen neither as a Eurocentric nor peaceful. From the earliest contacts between 
Native Americans and Europeans, ethnic identities shaped violence in the Atlantic World. 
Christopher Columbus’s own reports of his expeditions began to mold Europeans attitudes 
toward the inhabitants of the Caribbean islands and to construct ethnic identifications
115
 e.g. 
“Blackness”. The construction of “Blackness” is part of the contexts that framed so much 
violence in the modern Atlantic world .Ethnic identifications in the ‘Atlantic world’116 was often 
structured through language, which was often not perfect. The use of language was characterized 
by intercultural miscommunications and misunderstandings that are a routine in defining 
“Blackness.” It is through language that stereotypes are reinforced, “miscommunications and 
ethnic responses could also result in escalating violence and disastrous warfare. 
 
Another characteristic of this period (Atlantic world) was the blurred cross-cultural identities and 
mixed-ethnic populations emerging and assimilation of “noble savages” into a “civilized”. There 
were often chances of peace and assimilation that sometimes ran into violent practices of warfare. 
Europeans’ ethnic identifications, defined their “civilized” societies in opposition to “barbarous” 
ones precisely by depicting “savages” as engaging in brutal, as opposed to legitimate, violence. 
These  interactions  between Europeans and Africans in the Atlantic world offers  detailed 
sources of cultural practices ,behaviors and rituals that define “Blackness” which can also be used 
to provide historical connections of ethnicity, religion, and violence in the early modern Atlantic 
world .These connections are too large to be addressed comprehensively here. 
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Ethnic identifications were also defined by racial conceptions that justified violence. Slave labor 
provided logistical support for European colonial and military operations in the Atlantic world. 
From the beginning of European imperialism in the Atlantic, enslaved Africans played a role in 
colonial expansion. As tobacco and sugar plantations expanded through the Caribbean, African 
slaves became the main workers. There was a growing use of African slaves and the emergence 
of racism in the early plantations, revealing the unwillingness of Europeans to consider the 
possibility of using white slaves. The plantations produced forms of violence, racist attitudes and 
the physical domination of Africans.  
  
The Italian Cesara Lombroso an early writer in criminology developed a theory that some 
peoples were more "civilized" and others more "savage”. He based his theory of atavism on the 
prevailing scientific racist theories. He believed that crime was primarily a manifestation of 
innate qualities and that humans could be classified as prone to crime by evaluating their physical 
characteristics, such as shape and size of head, facial features, etc. He classified humans as the 
white and the colored races, claiming that the whites were more civilized
117
. 
 
It has been estimated that during the Vietnam era, between 600 and 800 US deserters came to 
Sweden, and approximately 15% of these were African American. Some of them became bad 
icons, because they were involved in criminal activities. When president Jimmy Carter's Amnesty 
was adopted most of black deserters returned home, today, there are only a few (less than 20) 
African American military deserters living in Sweden.
118
This trend of violence and criminal act is 
still attached to Blacks living in suburbs around Sweden. The criminal black man is an ethnic 
stereotype in the United States, the United Kingdom, and other countries according to which 
black males are expected to be criminal and dangerous.
119
The figure of the black man as criminal 
has appeared frequently in Swedish media it has been associated with racial profiling by law 
enforcement. 
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3.4 “Blackness” -Sweden´s Historical Gap. 
It was long assumed that black people had no history worth studying. That was irrespective of 
blacks in Africa or in various parts of the world containing communities of black an African 
descent. The view of Africa (which is still to some people) was a continent without a culture, 
uncivilized, without progress and therefore no history. These means that culture, civilization and 
development was brought to Africa by missionaries, traders, white explorers, settlers and rulers 
and only this group of people made Africa’s history. Despite the works of Du bois, Fanon, Said 
and many others in constructing an alternative epistemology in the historical construction and 
historical consciousness of the black identity, Swedish and most European history books are still 
characterized by the absence of blacks .This proves the absence of knowledge about black 
Europeans which is an important part of knowledge for the making and construction of European 
history.  
 
Why black absence? The answer could be found in Parascandolas question “Why should a man 
write a history that will react against him?”120 What arguments could be used to justify the 
reasons why the history of Blacks is not documented? 
 
One assumption as to why so little has been written and the lack of interest in black history could 
be the fact that before 1865 few blacks could read and write. It was against the law to teach a 
slave to read and write. Second, the lack of blacks in Swedish history could also be due to the low 
number of Black population in Europe during the eighteenth century that may have been 
influenced with the racist fears of miscegenation or threats to white employment. Third, 
Sweden’s short period in slavery and the significant low population of blacks explains more 
about the lack of blacks in Swedish history. Fourth possible explanation, as to why not much has 
been written about blacks, could be that relatively few outsiders bothered to learn Swedish. Fifth 
assumption could be that, since “Blackness” is lived and a representation of history this topic is 
part of prejudice which is a central concern in Sweden, which many scholars are uncomfortable 
reconciling.
121
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A final assumption in the lack of black Africans in Europe and Swedish history lies in the 
absence of a universal definition of “Blackness”. The complexity lying in these notion but now in 
a modern world, characterized by a rise in racial and ethnic tensions this topic moves from being 
optional to a being a necessity. 
 
Acknowledging that black men and women have remained invisible in Swedish history this study 
is to make them visible by demonstrating, describing and defining their possession of a history in 
Sweden and Europe. The greatest sort of disempowerment is the loss of cultural and historical 
perspective by a people. A lack of knowledge of one’s history in this case the Black swedes, 
implies an absence of knowledge about ones place in the universe. Peter Stearns in his 1998 
essay, “Why Study History?” argues that historical study “helps provide identity… Merely 
defining the group in the present pales against the possibility of forming an identity based on a 
rich past.”122   
 
Looking into our own lives, our identity is made up of past experiences, past ideals, etc. We keep 
memories of interactions or what we thought at a certain period and how that has changed over 
time. This collective stories form that we are as human beings, and are essential for the historical 
biography of a person or people group. As Peter Stearns, black history helps to form and shape 
this notion “Blackness” as an identity in ways that cannot be overlooked. If we look at the present 
state of black history, an incredible amount of context on “Blackness” is missed out, yet though 
this context is everything when it comes to understanding “Blackness” someone else’s or even 
one’s own identity. A good example of black historical gap is the biography of Gustav Badin 
(1750-1822, named Couschi at birth). 
 
Badin was kidnapped at a young age, taken to Sweden and presented to Queen Louisa Ulrika of 
Prussia in 1757 worked in the Swedish court under Lovisa Ulrika and Gustav III. He later 
pursued and contributed a lot to poetry, theatre and dance, and based on his extensive library of 
mostly French books, was well versed in the French language. Badin was well respected at the 
time for his talents and contributions to the courts of King Adolf and his wife Queen Lovisa 
1751-1782 as a “Lakej”. He also had a significant presence with Swedish monarchs Gustav 1v 
1792 -1809 and Karl X11 1809-1818. Badin’s contributions and talents does not appear or are not 
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mentioned in any official records, his autobiography or history books. Apart from Nathalie 
Djurbergs 2005 film “Badian”123 evidence of his existence has been his minor role in films 
focusing on the murder of Gustav 111 and paintings of him in museums. 
 
Defining “Blackness” is now more than ever significant in Sweden, as the search to 
understanding this historical gaps means an evaluation of both Black and White history. “Black 
history could not be understood in its deepest possible without knowing fully the gap in white 
historical behavior both of which relate directly”.124Therefore defining “Blackness” is examining 
the interaction between Black and ethnic Swedes history in to gain an understanding of the 
historical development of its construction.  
  
Through biological experiments scientists have tried to identify and understand “Blackness” but 
“Blackness”, as a social reality, has a history. Attitudes and policies about “Blackness” have also 
changed and varied. Blacks in Swedish history are important to understanding why such changes 
occur. Historical definition of “Blackness” is in fact a great contribution to our understanding of 
trends and patterns of change in “Blackness” as an evolving racial question. 
 
3.5. Black Swedes- “Negotiating identity a personal phenomenon. 
Images of blacks and attitudes about blacks were present in Europe long before there was a 
significant physical presence. There is a persistent pattern of attitudes towards blacks that has 
survived over the centuries, always containing both positive and negative features, but usually 
leaning towards the latter. We have to acknowledging the fact that there are also negative 
stereotypes about whites; but they have through history often been surrounded by a lot of positive 
images leaving a more balanced perspective. A study of “Blackness” looks at how this historical 
legacy of racialization fits in our daily lives and as reality which is understood as socially 
constructed. How this racial historical legacy is used confronts or promotes on one hand or 
creates an obstacle for one that is defined as black. 
 
In Black Skin, White Masks, Fanon draws from his lived experience in Antilles but argues that 
this experience can be universalized to conceptualize colonial conditions and black white 
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relations generally.
125
I will use my own personal experience in this section as an illustration of 
the facts of “Blackness” one I call the mistaken Identity. I do understand that writing a personal, 
reflexive text have been criticized on several grounds, for example, concerning its lack of method 
and theory, and overarching narcissism where writing “dead-ends in the self-indulgences of the 
writer”  and “fall[s] into the mire of the infinite regress of excessive self-analysis.126 My personal 
experiences in this study of “Blackness” made me aware of processes that positioned me as ‘the 
other’ because of my skin color, as well as moments where I positioned myself as different. This 
has become a focus and realization of the importance of this study in Sweden.  
 
As a little girl, attending a European missionary school in Kenya, the myth of the curse of Ham - 
son of Noah, who is regarded as progenitor of the black race, was not questioned as it had been 
created by European rabbis and Talmudists. In the Christian version of the Bible in Genesis 9:22-
5, after the flood has taken place Noah falls into a drunken stupor in his tent, naked. When one of 
his sons, Ham, discovers him he tells his brothers who bring a cloak and cover Noah’s body, 
being careful not to look at their father’s nakedness. When Noah discovers what Ham did he 
scolds him, saying ‘Cursed be Canaan, slave of slaves, shall he be this brothers.’ There is was no 
mention of skin color.  
 
We were indoctrinated (still happens) with the idea that we were not able to take care of 
ourselves and so we needed help. Growing up with handouts, Aid and many other donations from 
the west became and remained a deep rooted and so natural race based inferiority that didn’t call 
for questioning, but justified by history.  Missionaries accepted, cared and offered us scholarships 
to study abroad, that at such a young age the idea of “Blackness” was never an issue. 
 
My first year as a foreign student in England, skin color was still not something to worry about 
but I began to gain a sense of the importance of racialization simultaneously with blurring notions 
and consciousness of “Blackness”. In Fanon`s case his own blacks and their attention temporarily 
liberated him from this crushing object hood. An object hood which had suddenly sealed him into 
none being. It was a temporary liberation because when Fanon (1986), the problem started as 
early as when he came to the world imbued with an inquisitive mind. He came with a quest that 
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led him to realize that he was an object in the midst of other objects. Like a child, modeling from 
his/her parents and siblings in the process of identity-formation.
127
  
While in London, there were black workers everywhere, as cashiers, cleaners, and assistants in 
supermarkets, as road workers and housekeepers. This forced me to see England’s labor market 
as massively segregated by ‘race’ as well as class. This is not new, in eighteenth century Sweden, 
most blacks were listed as "servants", they were viewed as different and were sometimes treated 
differently, and in fact they were slaves. One of the oldest figures in the history of the West's 
depiction of black people is the black servant.Representation of blacks in eighteenth century art 
illustrates the black servant connection. Art commonly emphasized black’s role of subservience. 
In William Hogarth’s Artworks A Committee of the House of Commons 128 one black man 
amongst a crowd of established white men. The position of power is obvious; all the members of 
Parliament are standing or sitting in a leisurely manner while the black man is carrying a heavy 
burden on his shoulders. 
       
Figure 8; A Committee of the House of Common 
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There are many possible interpretations of this scene. The way in which the black man is represented 
in this work is similar to those artists who portrayed blacks as inferior. One is of the powerful white 
man, who gets others (Blacks) to work for him. Second is a race and class where white males hold 
positions of power while black males a miserly position. The way in which in which the black man 
is represented in this work is similar to those artists who portrayed blacks as inferior. 
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Slavery developed quickly into a regular institution, into the normal labor relation of blacks to 
whites in the New World. Having blacks as servants in Sweden become so normal and 
unquestionable. Over the years, as an adult living and working in a white dominated community, 
I suddenly find myself more concerned about my “Blackness”.  Like Fanon reaching the other 
side, that is the whites’ side, the glances of the other though innocent fixed him there: “Look, a 
Negro!”129For a long time black roles of servants, entertainers and sportspeople remained the 
only niche occupations open to black people and the only roles in which they were allowed to 
shine. Black people as figures of authority - managers, judges, scholars, generals and doctors  
emerged only towards the end of the 20th century. 
 
In another incident a visit to an exclusive restaurant in Malmö/Sweden, I was assumed to be a 
waiter. Such humiliating incidents (of course being a waiter is no problem) of mistaken identity 
has become an everyday reality that other people defined as black accept it as a norm. The basis 
for degradation and attitudes about blacks presented in eighteenth century arts provides a 
fascinating array of vivid illustrations and patterns that have shaped the attitudes of white 
Europeans toward blacks over the centuries. Sweden as part of a global village have circulation 
of all these images like a movie and so does the preconceived interpretations they carry.The 
visual conventions developed from scenes of human origins reveal how explanations of who we 
are and where we are from depend on an iconography of negation. This refers to the way in 
which imagery has been used to define an outsider states or otherness….in terms of opposition to 
us.
130
Although Fanon accepts that there are some exceptions in his case, in many occasions my 
mistaken identity is not done with a racist intention, but it only leaves me questioning why a 
typical black person in such a middle class social setting is seen as a member of the service team. 
I often console myself that, I am mistaken for someone else, but a strong need within me wants to 
know and find out who that someone else is. There is need to question the root of the many 
characteristics that define “Blackness” in Sweden.  The necessity and urgency to look at the 
history of blacks in Sweden and Europe as to find the many unanswered questions and dilemmas 
with regard to “Blackness” that are faced by both black and ethnic Swedes. But without defining 
“Blackness” then there is no history to attach my dilemma. 
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                                           CHAPTER FOUR 
 4. THE EIGHTEENTH CENTURY EUROPEAN RACIAL THOUGHT                      
 4.1. The Nation State 
“The slave went free, stood a brief moment in the sun, then 
moved back again toward slavery”131 
These identities created before the late eighteenth century is crucial as roots of modern national 
identity. This chapter pays close attention to the production  of “Swedishness” in the making of 
‘Blackness’ as a social imaginary of savage, and the role of encounters with blacks in the forming 
of Nordic self-perceptions. “Blackness” becomes a powerful device discursively to exclude black 
immigrants from national belonging. Blackness becomes a tool to “protect the nation” from the 
‘other. ‘This section will show that concepts such as ‘immigrant’, ‘Swedishness’, and ‘equality’ 
are premised on the existence of a Swedish norm, and a threatening ‘other’. Defining 
“Blackness” seeks to understand how such concepts occurred so as to achieve a fresh perspective 
on nativism .Nativism is often more pronounced when Sweden is facing economic and social 
Hardships that are perceived to be caused by the onset of “unwanted immigration.” Therefore, the 
“other” (the immigrant) gets read as causing problems for the native. But at the core of nativism 
is a fixation with nationalism, the “belief in national superiority and dominance. Nationalism 
becomes nativism when coupled with intense, adverse meaning when used as a signifier of 
identity. 
 
4.1.1. Africans images compared to representation of Sami -an Indigenous People in 
Sweden. 
As Balibar notes, no nation possesses an ethnic base naturally, but as social formations are 
nationalized, the populations included within them, divided up among them or dominated by 
them are ethicized – that is, represented in the past or in the future as If they formed a natural 
community, possessing of itself an identity of origins, culture, and interest which transcends 
individuals and social conditions.
132
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At the entrance of the Nordiska Museet (Nordic Museum) a  statue of the king Gustav Vasa who 
was often seen as in the sixteenth
 
century as founder of Swedish Nation State welcomes you with 
a curved message for the visitors Be Ye Swedish (Warer Svenska) Swedishness, for example 
would mean  “Swedish trends and traditions”. Peasant rituals and expressions as a societal bond. 
The midsummer dance festival, the architecture, customs, the music and the may pole are all 
elements specific to the people of Dalarna. They represent as specific moment, a specific place 
that only the local audience could read. The statue of the king Gustav Vasa in the main hall, 
points out that he once was part of uniting Sweden in the 16
th 
century. 
 
The historical example such as a statue of the king Gustav Vasa referred to above suggests that 
art could symbolically express national identity in a more or less implicit way. Nationalism seems 
to grow stronger as integration in the Western world deepens as a consequence of increasing 
international interdependence. To mention the phenomenon of nationalism is a necessary stage 
through which all have to pass. When the Swedish welfare state was created and implemented it 
was important for the politicians to have the people's confidence. Nationalism became an 
important tool for the state's policy and actions. At the beginning of the 20th century ideas of the 
Swedish welfare state started to develop .These ideas were a reaction to the sudden 
modernization of Swedish society. People moved into the fast growing towns. These towns 
offered new opportunities, but old problems worsened and new problems emerged.  
 
The elite recognized a problem in the fast modernization of the still traditional Swedish society. 
They thought Sweden was standing at cross-roads, having to choose a direction for the future. In 
several ways Sweden was still a Third World country so Sweden had to become more modern. 
The people were illiterate and did not meet the modern life standard as society demanded. 
Modern society required people with a good education and high intellectual qualities. The elite 
realized that the new and more efficient technology as well as the new economic situation 
demanded a new way of thinking and acting. The modernized society called for a new type of 
Swedish citizen. Old traditional behavior had to be transformed into a new, modernized, 
acceptable way of living. Economic and demographic changes helped to create the need to define 
a national identity. 
 
The state and the nation expanded into "new" areas. People had to be educated in all areas in 
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order to behave "correctly". That was a democratic problem for the people who did not or could 
not fit in under the new norms. These people were considered "traditional" and their behavior had 
to be modernized. For the Sami minority this process resulted in restricted freedom and rights as 
an indigenous people. To do so would have given the Sami people special rights, more than they 
had. This would have involved an institutionalization of the relationship between the state and the 
Sami people, built on official recognition of their position as indigenous people and recognition 
of the state's duty to grant them special rights. It is rather paradoxical that the state against which 
they are fighting must be accepted as the ultimate guarantor of the very same rights that it 
threatens.
133
 
 
For many centuries, Europe's "others" had been the "barbarian" peoples encountered by the 
Greeks and the Romans, then the Islamic Arabs and later the Mongols.  For five centuries, the 
Ottoman Turks remained the primary "other" for Christendom. In all these cases, the "others" 
were enemies who constituted a direct threat to Christian Europe. During the early modern 
period, however, Europeans encounters were the consequence of a process of expansion on the 
part of dynamic Western societies during their transformation into modern capitalist economies 
and nation-states.  
 
As expansion into central Africa by Europeans during the ninteenth century, namely "scramble" 
or "race" for Africa Each successive wave brought encounters with new "others" for white 
Europeans, and reciprocally brought several peoples in different parts of the world into the sphere 
of influence of a self-confident, fair skinned "other" equipped with big vessels, firearms and an 
insatiable hunger for riches and souls. Europeans categorized these as "savage societies" of 
hunters and fishers, or "barbarian societies" of nomadic herdsmen. From the second half of the 
17th century, however, the efforts of Jesuit missionaries and of French, English, and German 
orientalists led to the discovery of an entirely different, culturally developed kind of "otherness" 
e.g. Arabic literary traditions and the Brahminic or Vedic religious culture of India; 
 
In the final years of the eighteenth century, new regions of the African continent began to be 
explored by Europeans. At the end of the ninteenth century, there was hardly a region into which 
Europeans had not extended their economic and military power, and their culture. The encounters 
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which European expansion set in motion processes which resulted in a world increasingly defined 
by transcultural and transnational phenomena. 
The term "savage" came to denote people and societies that were not only different in language 
or religion. In antiquity and during the medieval period, the term "barbarians" was used to denote 
people who were different in terms of language, culture or religion. But in the early modern 
period, as a result of the encounters mentioned above, the term "savages" came to mean people 
who supposedly did not meet the basic prerequisites of civilized society, who lived by the laws of 
nature, or without any laws, learning, religion or morals. The Sami people were not called 
savages but even though they have lived alongside other peoples for many hundreds of years in 
what are now Sweden, Finland, Norway and Russia. Despite, or perhaps because of, the 
influences to which the Sami have been exposed, they and their culture have retained 
distinctiveness by having their own culture, language and customs that differ from those of the 
society. 
 
However, the other prevalent attitude defined the Blacks as only semi-human beings or even 
"beasts", lacking all the fundamental prerequisites of civilized people. They were not "good", it 
was argued, but "bad savages": cruel, immoral, stupid, incapable of hard work, devoid of moral 
and political norms, and with a propensity for inhumane practices, such as sodomy, cannibalism 
and human sacrifices. They were clearly not fully human beings and had to be subjected to a 
superior political authority, which would bring them the blessings of European and Christian 
order. Today religion is no more or less important to the Sami than to other people in Sweden. 
But once upon a time they believed in a cosmos divided into three spheres: the underworld, the 
real world and the celestial world. Shamans foretold the future and communicate with the gods 
with the help of sacred drums.  
 
On a larger scale, “Blackness” has gone through almost the same transformation as the Sami. 
Blacks and Sami connect with the above considerations as Swedish culture gradually developed a 
tendency to analyze different cultures and social organizations. Towards the end of the seventeeth 
century the state decided to Christianize the Sami by force and the sacred drums were burned.In 
Africa, Swedish missionaries devoted themselves to the task of understanding new cultures. In 
their endeavors’, they linked the debate about civilization to the issue of evangelization.As 
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Chinua Achebe has described it, "This perception problem is not in its origin a result of 
ignorance, as we sometimes are inclined to think. At least it is not ignorance entirely, or even 
primarily. It was in general a deliberate invention devised to facilitate (these) two gigantic, 
historical events?"
134
 
 
The two primary engines that facilitated the long-term perpetuation of this view have been the 
use of education and the introduction of a version of Christianity that attempted to explain the 
supposed supremacy and inferiority of certain peoples. Soon after the First World War a series of 
books and articles appeared signaling the nationalistic attitude. The influence of Geijer on the 
way Swedes imagined themselves has been enormous. His books were read by many students in 
the twentieth century. In 1926 Per Albino Hansson a leader of the social democrat wrote an 
article called “Swedes for Swedes-the Swedes for Sweden” 
 
As many slaves died during transportation, in Sweden hundreds of Sami peasant women were 
burned as witches, and almost a quarter of the able bodied male population died in foreign wars.  
Throughout the African continent, there exists a variety of skin complexions, and various shades. 
Many of these diverse skin tones can be found prominently throughout West Africa, the region 
where the Slave trade took its primary course. There exist over hundreds of various tribes, all 
unique with their own traditions, rituals, and culture. Many tribes exhibit different characteristics, 
and facial features, as well possessing various skin tones. Some tribes and ethnic groups in my 
home country Kenya range from light to dark, people from some tribes hold various 
complexions; but uniquely to themselves they are part of the same tribe regardless of complexion. 
 
The Sami like Africans differed in culture and language. The Sami way of life became associated 
with a lower stage of development and many predicted their eventual dying out or assimilation. 
An order was introduced in which the nomadic Sami in reality became legally and economically 
segregated from the rest of the society. That took place within the framework of an administrative 
system of institutionalized racism. The pressure towards Sami areas was limited for a long time. 
The subarctic forests and mountain of northern Sweden held only a limited appeal to agricultural 
colonists, who themselves in many cases were of Sami descent. It was not until the forestry and 
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mining boom at the end of the ninteenth century that the large economic potentials of northern 
Sweden were realized at the expense of the Sami nation. 
 
The "ignoble savage" also played a prominent role in 18th-century European historical and 
sociological thought which sought to construct a theory of civilization and historical progress, as 
well as a hierarchy of human societies on the basis of "progress". The Scottish four-stage theory 
was the most notable example of this. This hierarchical thinking completely rejected the notion 
that the desirable ends of life could be attained by means other than the property ownership, 
exchange, money, trade, and consumption of goods which "civilized society", the protection of 
"civil jurisprudence", and the ideological basis of Christianity provided. It was argued that 
societies which had passed through all the historical stages of development, culminating in a 
capitalist, urban civilization, clearly possessed a material and intellectual superiority to those that 
had not. Undeveloped societies could not progress by themselves, but only under the benevolent 
guidance of more advanced societies.
135
   
  
Reindeer husbandry is a core Sami occupation, was seen as a need "civilization". The Sami’s 
were to be forced into a "civilized" way of life. Regular encounters between what were 
considered to be less developed and more developed societies appeared to support this concept of 
a hierarchy of civilizational development. While European Enlightenment thought also contained 
skepticism towards the idea of European society as the pinnacle of human development, it 
ultimately paved the way for positivistic and evolutionist theories in the 19th century. Encounters 
with non-Europeans, which had had a strong Eurocentric aspect from the beginning, seemed to 
confirm the ideas of the Europeans regarding their place in the hierarchy of civilizational 
development. Eurocentric thinking during the 18th and the 19th centuries further developed pre-
existing ideas of European racial, cultural, scientific and technological superiority. The idea of 
the "White Man's Burden" not only justified the conquest of non-European peoples, but 
interpreted it as the duty of Europeans to spread their superior culture. 
 
Towards the end of the eighteenth century, a more balanced and informed depiction of Africa 
began to emerge In general, abolitionist  writing drew on primitivism examples when describing 
African peoples, frequently depicting them as innocent victims whom rapacious Europeans had 
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torn from their simple and natural way of life. In other areas which gradually became the object 
of European observation, such as South Africa, aboriginal populations
 
 (Caffres, Bushmen, 
Hottentots, as the Dutch of the Cape Colony named the Khoikhoi population) were regarded until 
well into the ninteenth century as the most degraded representatives of the human kind, an 
example of extreme barbarity, and even sub-human. 
 
Immanuel Kant, the German philosopher made a correlation between whiteness and intellect. He 
concluded that blackness was the antithesis of reason. He is said: ‘this fellow was quite black…a 
clear proof that what he said was stupid,’136The Enlightenment was a close knit movement with 
philosophers often using each other to back up their theories. In1764, in an essay entitled: 
Observations on the Feeling of the Beautiful and Sublime, Kant claimed that Africans are 
incapable of aesthetic and moral feeling which he referred to the beautiful and sublime:  
 
“The Negros of Africa has by nature no feeling that rises above the trifling. Mr. Hume challenges anyone to cite a 
single example in which a Negro has shown talents and asserts that among the hundreds of thousands of blacks who 
are transported elsewhere from other countries, although many of them have been set free, still not a single one was 
ever found who presented anything great in art or science or any other praiseworthy quality.” 137 
These ideologies went on to shape perceptions of people of African descent amongst the educated 
classes and they continued shaping the discourse on slavery and colonialism.The Sami people on 
the other hand were discriminated against first about superior and inferior cultures and then about 
superior and inferior races. According to the first theory, nomads were culturally inferior to 
farmers and must therefore give way to the latter. As a result, the Sami were deprived of large 
land areas in Jämtland, Härjedalen, Norrbotten and Västerbotten provinces. The area’s most 
seriously affected were the reindeer’s winter grazing lands in the forests. Although many Sami 
had already successfully established small holdings the authorities did not consider the Sami 
capable of farming. As late as 1941 the Board of Agriculture declared that they were not suited to 
farming for “reasons of racial biology”. 
 
By early twentieth century many people believed in the value of studying the characteristics of 
various “races”. Some scientists proposed establishing a Swedish Institute of Racial Biology. 
Parliament unanimously adopted a resolution to set up such an institute, which opened in 1922. 
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Herman Lundborg, a Doctor of Medicine, was appointed director of the Institute, whose object 
was to seek to safeguard the “high quality of the Swedish race”. The Institute published long 
books in English and German, as well as Swedish Race Theory; a less theoretical work that sold 
11,000 copies in 1927 .Herman Lundborg was convinced that it was a bad thing for people of 
different “races” to have children together. He aimed to prove this by studying miscegenation 
between “Swedes”, Sami and Finns in the north of Sweden. After a few years all the Institute’s 
resources were used to study the Sami, mainly by measuring their skulls. These studies did not 
produce anything of scientific value. Scientists and politicians started protesting against 
Lundborg’s fixation with the Sami and interracial mixing. The Institute’s budget was reduced, but 
Lundborg remained its director until his retirement in 1935. His successor was strongly opposed 
to all forms of race research. The Institute subsequently concentrated on studying hereditary 
diseases, but its name was not changed until 1958, when it was merged with the Department of 
Medical Genetics at Uppsala University.
138
 
                                           
                                                CONCLUSION 
Modern ideas about race, racial difference and inferiority emerged to explain the societies that 
arose in the New World as a result of slavery. That’s to say that the emergence of the transatlantic 
African slave trade influenced and contributed to racial attitudes. ‘Black’ is not the exclusive 
property of any particular social or any single discourse. These differences are not purely racial, 
gender/sexual, economic or cultural but rather a combination of all together that is often in 
conflict with each other. History of both ethnic Swedes and Black Swedes is the root and base to 
understanding the challenging implications of integration between these two communities. From 
historical narratives about Black exclusion and victimhood, to the contemporary popular claims 
about the economic, social, and political “problems” This paper has brought to light 
understanding of these constructions and formations of "Blackness" that arise through history and 
history writing. Defining “Blackness” reveals the origins of the variety of meanings formed 
during its formation. This discussion is a source for deepening an understanding of “Blackness” 
beyond media and political ideology.  
 
Historical paintings often otherwise negatively charged, still have meaning and direct 
implications for today's consideration, they remain equally as relevant and expressive. They 
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confirm the existence of “Blackness “as a potent visual signifier, different and a definite “other”. 
Even though Sweden has not been a colonial power like France or Britain, Sweden holds a 
position within the history of colonial domination of the ‛West‛ over the ‛Rest‛. Sweden has been 
identified with Europe, ‛the West‛ and it adopted to a great extent the stereotypical images and 
beliefs about blacks which have served the colonial powers. The difference now, however, is the 
loudly articulated voices of many whites as well as blacks, who are out to challenge this myth.  
 
This paper not only contributes knowledge about this notion”Blackness”, but acknowledges and 
confronts the seriousness in its definitions. The construction of “Blackness “in Sweden is a 
constituted understanding of whiteness and blackness and the difference with each other, thus 
forming a foundational dependence on each other. Historical events have facilitated the move 
towards different discourses of what we call or mean to be black and white that has resulted in 
the emergence of two racialised discourses that rely on each other to exist. This study has 
attempted to investigate the discursive interrelatedness of racial subjectivity formation in current 
day Sweden by looking at these considerable discourses surrounding blackness and whiteness in 
Sweden, how they develop and the prospects entailed by them. The importance of “Blackness” as 
a historical and social construct helps in explaining and understanding racial attitudes over the 
centuries. The present definitions of “Blackness” in Sweden have to be deconstructed and 
reformulated where the “others” are included in its definition and constitution.  Dominant 
subjects do need to question their privileges, privileges that have been naturalized to the point of 
invisibility, otherwise it will be a hard task to alter the discriminatory structures defining 
“Blackness” that are represented as anti-racist in rhetoric but are racist in its practices. 
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REFLECTIONS ON DISSEMINATION 
While writing this paper I realized how much there needs to be careful analyses among people in 
our society irrespective of profession ,of where and how these concepts (images) as public 
representations work to seal social groups. The public as a whole needs to understand the existing 
relations of dependence , where and how they have emancipatory tendency. This specific racial 
identity “Blackness” is not only a reflection of particular realities, profession or group, it is a 
production of lived realities in a multicultural Sweden that call for allocating importance to the 
analysis of its emergence and definition. 
We have not had the same past, but we shall have strictly the same future. The era of separate destinies has run its 
course, If we accept that, and I don’t see that we have much choice, then we had better learn to appreciate one 
another’s presence and to accord to every people their due human respect” -Chinua Achebe 
We all need to gain further and a better understanding of the mechanisms that shape differences, 
or categorize people on the basis of a range of arbitrary social constructs; black as opposed to 
white, woman opposed to man or homosexual as opposed to heterosexual. Understanding history 
is a good antidote to show that discrimination in any foam has a beginning, thus if discrimination 
has a beginning, then we can assume that it can have an end. If we understand the conditions that 
promoted the development of discriminatory ideas and practices, we are in a much better position 
to make sure they don’t happen again. 
 
Acknowledging that images of blacks in western art have impact on the interpretation of such 
emerging intersected constructs, provides us with a wider historical perspective on how Sweden 
has addressed issues of difference in the past. Just like those with a Irish or Jewish identity, which 
has nothing to do with the length or shape of their noses, but their ideas, ideals, problems, 
geographical movements, politics, solidarities etc. “Blackness” is more a question of identity than 
physical characteristics. More historical research is needed to liberate both blacks and whites . 
Who are we, where do we come from, what is our history, where did it go wrong, when and why? 
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IMAGES OF BLACKS IN WESTERN ART 
 
Blacks in Zoos 
      
Beauty and the beast 
 
                        
1900 William H. West minstrel show poster,  
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Andrea Alciati (1492-1550), Impossibile (emblem).  
[Emblem of the impossibility of turning an ablack man 
white  
 
             
Blacks portrayed as monkeys 
 
 
 
  
Josiah Wedgwood's medallion, 'Am I Not a Man and a Brother?’ 1787 
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Human Zoos   
 
 
                                                 
Ulrik Frederik Gyldenløve with Christian Hansen Ernst.                Gothem church medieval painting of Mohammed                         
 
 
Zwarte Piet and Santa claus,                           Golliwog                                                Blackface Black Peter 
